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ECCE CELUM;

OR,

PARISH ASTRONOMY.

SIXTH EDITION.

SUPPLEMENTARY EXTRACTS.

From the Theological Eclectic, [Edited by Professor Day, Schaff, etc.]

“The style is remarkably graphic and elastic, and the matter is
so skilfully grouped and lucidly stated as to be level to all classes
of readers. The writer has arare gift at popularizing science,
and his book deserves the wide welcome it has received.”

From the New York Observer.

“We have never yet seen a volume on Astronomy that seemed
{0 us to explain more intelligently, to ordinary minds, the visible
phenomena of the heavenly bodies.”

From the Congregationalist.

“ We advise all our readers who have not yet read the book
entitled ¢ Ecce Ccelum,’ to embrace their earliest opportunity to
do so,—a book which certainly has been surpassed by nothing
of this general line, for many years, if ever. There is a grandeur
of conception—an easy grasp of great facts—a clear apprehen-
sion of deep and subtle relations—a power to see, and make
others see, the nature and extent of the heavenly movements,
such as are altogether wonderful. Many works have been writ-
ten from time to time to popularize astronomy—to bring its
great leading features within the compass of unscientific minds.
But we do not know of a work in which this has been so finely
done as in ‘Ecce Ceelum.’ Six lectures of about an hour each,
tell the story, and the reader feels, all the while, as if he were
upon a triumphal march. He is upborne and sustained by his
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guide, so that he has no sense of labor and weariness on the
Jjourney. The last chapter, on ‘The Author of Nature,’ is a
most worthy and fitting close to the book. We wish it could be
read by that great host of so-called scientific men, who are delv-
ing away in the mines of nature, with thoughts and purposes
materialistic and half atheistic. They need the tonic of such
Christian thinking as this.”

From Howrs at Home.

“ This little book, from the pen of Rev. E. F. Burr, D.D., has
already been noticed extensively and pronounced a ¢ remarkable
book’ by our best critics. The author first delivered the sub-
stance of it to his own people in familiar lectures. It presents a
clear and succinct resume of the sublime teachings of astronomy,
especially as related to natural religion. The theme is an in-
spiring one, and the author is master of his subject, and handles
it with rare tact, and succeeds as few men have ever done in
giving an intelligent view of the wonders of astronomy, accord-
ing to the latest researches and discoveries. It is indeed an
eloquent and masterly production.”

From Harper's Monthly.

“ The title page of ‘Ecce Coelum’ is the poorest page in the
book. We have seen nothing since the days of Dr. Chalmer’s
Astronomical Discourses equal in their kind to these six simple
lectures. By an imagination which is truly contagious the
writer lifts us above the earth and causes us to wander for a
time among the stars. The most abstruse truths he succeeds in
translating into popular forms. Science is with him less a study
than & poem, less a poem than a form of devotion. The writer
who can convert the Calculus into a fairy story, as Dr. Burr has
done, may fairly hope that no theme can thwart the solving
power of his imagination. An enthusiast in science, he is also
an earnest Christian at heart. He makes no attempt to recon-
cile science and religion, but writes as with a charming ignor-
ance that any one had ever been so absurdly irrational as to
imagine that they were ever at variance.”

From the Evangelist.

“ We have had many,inquiries in regard to the authorship of
‘Ecce Ceelum, the volume noticed somewhat at length two
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weeks since. To save writing a number of letters, we may say
here, that the Country Pastor, who is the author of these six
Lectures on ¢Parish Astronomy,’” is the Rev. E. F. Burr, D.D,,
of Lyme, Ct. The book is an 16mo of about two hundred
pages, but in that small compass it comprises the results of long
study, and will be found as instructive as it is eloquent. The
grandest truths are made level to the plainest understanding.
‘We took it up, expecting little from its humble pretensions, but
soon found that it was all compact with scientific knowledge,
yet glowing with religious faith, and were not surprised that Dr.
Bushnell should say he ¢had not been so fascinated by any book
for a long time—never by a book on that subject’—and that it
had given him “a better idea of astronomy than he ever got be-
fore from all other sources” We don’t know if they have many
such ministers ‘lying around’ in the country parishes of Con-
necticut, but if so it must be a remarkable State.

“ While the impression of this fascinating volume is fresh in
mind,” ete.

From Rev. G. W. Andrews, D.D., President of Marictta College.

“The author has succeeded admirably in his attempt to pre-
sent the great facts of Astronomical Science in such form as to
be intelligible to those who have not gone through with a
thorough mathematical training, and to make them intensely in-
teresting to all classes of readers. I cannot express more strong-
ly the interest the volume excited than by saying that I read
through at once. I can hardly remember when I have done the
same with another work.”

From Rev. Edwin Hall, D.D., President of Auburn Theological Seminary.

“I received it last night, and have read it through with intense
interest and delight. Itis a worthy book on a mighty theme.
I wish it might be in every household, and read by everybody.
And I am sure it will be read with admiration and wonder long
after the author shall have been gathered to his fathers.”

From Rev. Prof. E. W. Hooker, D. D.
“ The book is an admirable argument from the discoveries of
modern Astronomers, for the existence of God; and indirectly
for the truth of the Gospel. It is an honor to his kindred, to the
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Church and the place of his birth, and, above all, to Him
whose gospel he preaches.”

From an Obituary of Rev. S. L. Pomroy, D.D., late Secre the
v A.B.C. F. M. ary o

“ He was a man of extensive information, a ripe scholar, and he
retained his scholarly habits and tastes to the last. A few weeks
since he read ¢ Ecce Cceelum’ with great pleasure and satisfaction.
‘When he returned it he remarked, ‘I have read it all twice,
parts of it three times, and have noted down certain passages.’
He was specially delighted with the arrangement of the work—
the grouping of the different systems so as to give us something
like a comprehensive idea of the grand whole.”

ANNOUINCEMEINT. |
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PATER MUNDI.

A NEW BOOK
BY THE AUTHOR OF “ECCE CELUM.”

The thousands who have been fascinated by the “brilliant pen
photographs of the Wonders of the Heavens,” as presented in
“ Ecce Ccelum,” will eagerly welcome a new and equally attrac-
tive volume from the samne source. The new work is entitled :—

PATER MUNDI;

—om,—
MODERN SCIENCE TESTIFYING

—T0 THE—

HEAVENLY FATHER,

IN TWO VOLUMES.

The First Series is now ready. Tinted paper, 300 pp. 12mo.
Price, $1.50.

The Publishers solicit general attention to this new work.
The claims of atheism to the name of Science are becoming ex-
ceedingly frequent and bold, and are industriously pressed on
the attention of all classes. Let those who would see for them-
selves how little ground there isfor such claims, read these
volumes: and let all who wish well to the popular faith, and our
holy religion, and the safety of society, aid their circulation to
the utmost. Though written for a College and with scientific
thoroughness, they are believed to be easy and luminous reading
for all the people. So let all the people have them.

It is believed that the present wide-spread and increasing interest
in the subject, together with the signal ability, clearness ang force
with which it is presented in the present work, cannot fail to
attract all classes of readers.




To give a fuller idea of the scope of the work, the following
extract from the preface is here given.

“ The speculations of scientific men are one thing, Science itself
is another. While the former are just now noticeably adverse
to religion, the latter is at all times full of proofs and illus-
trations of a Divine Author of Nature. Especially is this
true of the more recent Science. It does homage to God. Itis
His bright-eyed and eloquent interpreter. It stands and points
at Him with a thousand straining index hands. Instead of being
that bold-faced and victorious antagonist which some choose to
claim, it is His most leal and serviceable subject. So much I
propose to show in these volumes.

The general object is sought in two ways—first, by scientifi-
cally reconstracting the form of natural theology to meet jhe
waants of the age; second, by deriving the material of the new
form from the more modern and valuable branches of Natural
Science.—The currents of unbelief have changed their directions,
The wind sets from a new quarter. The assault that once came
from the right now comes from the left. Objections once put
forward with triumphant air have ceased to be mentioned, and
objections once brought against one point are now brought
against another. So a readjustment of the theistic defences has
become necessary. It is proposed in this work to make such re-
adjustment. But this is not all thatis proposed. It were an
unnecessarily meager undertaking—that of enabling Religion to
make good the defensive. She is able to do amazingly better.
Her arsenal is full to overflowing, her forces are many and
mighty, and she is able to go victoriously forth from her inex-
pugnable stronghold on a hundred easy highways which Mod-
ern Science has cast up for her benefit. As never before, the
time has come when ‘the invisible things of Him are clearly
seen, being understood from the things that are made, even His
eternal power and Godhead ; so that they are without excuse.””

The substance of these new volumes has been delivered as
lectures to successive Senior Classes in Amherst College; also,
in part, before the Scientific Department in Yale College. They
have already elicited favorable criticism from most eminent
sources.



From the Congregationalist.

The author of “ Ecce Ceelum” has, during the year, delivered
a course of lectures to the Senior Class at Ambherst, on the Rela-
tions of Science to Religion. They have been most warmly re-
ceived both by Professors and Students.

From the Boston Traveller.

The Trustees of Amherst College, at their recent session,
passed a vote of thanks to Rev. E. F. Burr, D. D., Author of
“Ecce Ceelum,” for his “admirable Lectures on the Scientific
Evidences of Religion.”

From Rev. Prof. C. S. Lyman, of Yale ColHege.

All whom I have heard speak of these lectures have expressed
for them the highest admiration. In thought and diction they
are worthy of Chalmers.

From the Rev. W. A. Stearns, D.D., L.L.D., President of Amherst College.

I have heard them with the deepest interest. They are so
clear, 80 logical, so rich in illusfration, so unexceptionable and
beautiful in style, and so conclusive in the argument attempted,
that I have profoundly admired them. Those gentlemen who
heard them when delivered here, would, I am sure, from' the
comments which they made upon them, agree with me entirely
in the judgment I have expressed. May the Great Being whose
existence these lectures so nobly defend from the attacks of the
foolish, though calling themselves scientists and philosophers
spare the life of the author and enable him to complete the ful}
course of thinking on which he has so triumphantly entered and
advanced.

Sent post-paid on receipt of the price, by
NICHOLS & NOYES, Publishers,
117 Washington Streef,
BOSTON, MASS.
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PREFACE.

THr whole plan of the author looks beyond the
present volumes. It proposes to defend and illus-
trate both Theism and Christianity from the side of
Modern Science. This accounts for the structure
of the first two lectures.

In the second volume the appeals to the Sciences
will be found more direct and full than even in
this — especially as negativing that Law Scheme
which is the only present competitor of Theism as
an explanation of Nature.

These lectures were designed to be spoken to
College Classes on the eve of graduation. Hence
some peculiarities. They speak to the ear. They
speak to the young. They speak to educated young
men who may be presumed familiar with general
classical as well as scientific knowledge ; and whom
it is of the last imﬁortance to have go forth into
the world richly assured of the exceeding breadth
of the Christian Foundations, and richly prepared to
manifest them to all unbelievers. So the lectures
are zealous for a side. They are anxious to carry
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a point. They appear not to have discovered that
one must be indifferent in order to be fair. They
affect no philosophic impartiality ; but speak as a
Christian believer, to the sons of Christian parents,
and within a Christian college which has not yet
thought it necessary to teach neutrality (or worse)
between Christianity and Buddhism; from chairs rest-
ing on Christian endowments.

The author states some things very strongly. But
he does not suppose himself to have stated them
more strongly than facts warrant. He feels very hos-
tile to Atheism. He holds it the worst enemy of
mankind. Its recent attempts to shelter itself under
the great name of Science greatly move his indig-
nation. He is amazed at its effrontery in claiming
that a single true science looks on it with favor.
At the same time he aims to be just, even to
Satan. What he would gladly destroy in the inter-
est of humanity, he would only destroy by the lawful
use of lawful weapons.

The larger part the sixth lecture has been pub-
lished before. But as it properly belongs ‘to this
course of lectures, and as the omission of it would,
in the author’s view, mar the symmetry of his gen-
eral plan, he has thought best to insert it in its
proper place.

LymMEg, ConN., Nov. 30, 1869.
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FIRST LECTURE.

—_——

EXPERIMENTAL METHOD.

HERE are two ways in which men assure them-
selves of the qualities of material objects. One

is the way of argument: the other is that of direct
personal experiment. A man of reputation tells
me that a certain sort of wood is tough, flexible, and
hard ; or I see it extensively used for purposes to
which these qualities are essential; or the general
appearance and arrangement of the fiber, I find,
are the same as in other woods known to have these
qualities — these are so” many arguments from
which in a way of inference my mind reaches a
belief in the toughness, flexibility, and hardness of
that wood. But, if I choose, I may reach the same
belief in another way. I may strike my own ham-
mer on that wood, and see what resistance it makes
to indentation. I may take it into my own hands
and try to bend it. I may with my own fingers or
wedges attempt to tear it asunder. Thus by a
direct personal trial, and not at all in the way of
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argumentative inference, I may convince myself
that the wood is what it is claimed to be.

In the same twofold way we may satisfy our-
selves of the existence of certain spiritual qualities.
Is your acquaintance generous, is he honest, is he
capable? You may argue out an answer for your-
self, or youmay obtain it by the personal applica-
tion of certain practical tests. Honest? Yes, you
may say, for it is an honest family to which he be-
longs, and I know that from childhood he has had
iustruction and training fitted to make an honest
man. Besides, he bears a good reputation for hon-
esty. Those with whom he has had dealings speak
well of him. This is argument. A judgment is
reached inferentially from other judgments or facts.
But there is such a thing as your making a direct
experiment on the man which will settle the ques-
tion of his honesty to your mind without help from
any other quarter. Put in his way an opportunity
of taking some small unfair advantage of you with
apparently entire safety, and see what he will do
with it. Try him again and again at a variety of
points, and watch how he carries himself under
the temptation. This will finally show you what
the man is— perhaps will show you that his
word is as good as a bond, and that you might ven-
ture to trust him with every dollar you are worth.
You have personally experimented upon him in true
Baconian and scientific way, and found him trust-
worthy in the last degree. With your own hands
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you have applied the acid to what men call gold,
and have found that gold it really is. See how the
metal shines under the nitric drop !

Suppose, now, that our inquiries, instead of relat-
ing to attributes of matter or attributes of the
human soul, relate to that still higher plane of
thought, the attributes of God and His Word —
say the reality of the Christian God and the divinity
of the Christian Scriptures. Have we still the
same two ways of information that are universally
allowed in dealing with those questions of the lower
order? Can we properly argue, and can we prop-
erly experiment also? The first question I re-
serve to be answered in the next lecture : the sec-
ond I propose to answer now, because I regard it as
primary in its character. I repeat, can we and
may we put things of such great names and au-
gust claims as the Christian God and the Christian
Scriptures under substantially just such direct prac-
tical tests as show us that a given wood is hard,
and a given man honest? This question is an in-
teresting one — for the reasons that the radical ex-
perimental method is found so enormously powerful
and fruitful in the lower fields of inquiry, that we
need all the light on the alleged God and Revela-
tion we can possibly obtain, and that there is more
or less current the idea that it is not possible, or at
least lawful, to deal with such great spiritual mat-
ters in the way of critical experiment. The great
questions that stand before the world from age to
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age, and which make all others almost invisible, are
these. Is God real? Are the Christian Scriptures
His message ? There are some in the world — we
suppose an ever-decreasing number — who to these
questions are prepared to say, ¢ No,” or are not pre-
pared to say, ¢ Yes”” — disbelievers or unbelievers.
Then there is another class who truly believe in
God and Scripture; but their faith is far from be-
ing as large-limbed, and muscular, and majestic of
mien as they could desire. Lastly, there are those
who themselves believe almost as though they saw,
but who would like to communicate something of
their own full assurance of faith to the many around
whose condition is less happy, and on whom mere
argument seems so largely spent in vain. To all
these classes it is a question of very great moment
whether the field of religion, like every other field,
is open to the double-handed exploration of argu-
ment and personal experiment — whether, after
having exhausted or, what is much better, before
touching the system of premises and inferences, they
may not bare their arms and go forth on the sub-
jects of God and Scripture with such practical
tests as shall be to them what the hammer is to the
wood that asks to be considered hard, and actual
opportunities of safe cheating to the man who asks
to be considered honest. The idea of experiment-
ing on God and His Word may have at first quite
an objectionable look. It looks, perhaps, like irrev-
erence and audacity and desecration. One gets his
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mind filled with the idea of coarse mechanical ex-
periments and of the harsh, irreverent ways in
which they are sometimes played off on creature-
natures ; and when mention is made of religious
experiments, the gross old ideas still cling about the
new thought. It seems as if nothing of the kind
would be allowable out of the low realm of the
commonplace and profane world. How it sounds
to talk of trying experiments on God and Religion !

In answering this current, or at least not unfre-
quent, feeling, it must be admitted at the outset that
there are experiments on these objects of which we
may not entertain thought for a moment. They
would be extreme presumption and sacrilege. Our
instinctive sense of propriety would revolt from
them as putting dishonor on the conception of a
- God and a Religion. When the Jews came to Jesus
on a certain occasion, saying, ¢ Master, we would
see a sign from thee,” what they proposed to do
was then and there to try a direct experiment on
His miraculous power. The proposal met a severe
rebuff. If one of you should rise in his place and
say, *“If there is a God, let Him immediately show
Himself by casting yonder hill into the river,” his
experiment would be a very wrong one. If one of
you should take it on himself to cry out towards the
heavens, “If the religion of Jesus is divine, let
rain this moment fall from a clear sky,” his experi-
ment would be a very wrong one. If he should
put Liberalism to a similar test, saying, «If it is
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really Scripture that God is Trinity and futute
punishment everlasting, let a plumed angel at once
appear in that door-way, and say so,” his experi-
ment would be a very wrong one. All such tests
are plain irreverence and presumption. They set
up our wisdom as supreme, and presume to dictate
terms and methods to God. This will never do.
Let the rash man take the shoes from his feet as he
nears the place where perchance God is concealed : .
why must a voice smite him with the information
that all such places are holy ?

Yes, there are many experiments on God and
the Scriptures which would be highly improper —
say, if you please, intolerable. But it would be a
great misfortune if, on glancing at some of these,
we should hastily conclude that everything of the
sort is contraband. You cannot properly put it
upon God, supposed real, to prove Himself, His
Word, or any of its doctrines by any given species
or form of argument, arbitrarily selected. We have
no right to instance Ontology, or Physiology, or His-
tory, or Astronomy, and insist upon it that God
shall prove Himself by means of our favorite science
and under our favorite forms of reason. A God is
Himself best judge of what arguments it will be
best for us to have — assuming it best for us to have
some — and He is entitled to choose His own. It
would be quite as presumptuous for us to dictate to
Him in this matter, as it would be to dictate to Him
what experiments he must submit to for the in-
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crease of our faith. But because it would be im-
proper for us to demand that God should prove Him-
self to us by certain arguments of a class chosen
by ourselves, we do not conclude that all arguments
for that object are unlawful. We may be author-
ized to desire arguments in favor of what we are
called on to believe; if so, we are authorized to
ask that they be sound and sufficient — only we are
not allowed to require that they be of this or that
sort, or that they come to us in this or that way.
So with these experiments. We cannot appoint to
God what arguments for Himself He shall allow us;
nor can we appoint to Him what experiments He
shall allow us. Nevertheless, there may be good
and lawful arguing in that quarter to be done ; and
there may be equally good and lawful experiment-
ing. There are direct practical trials of God and
Scripture which we can make for the benefit of
faith, which are no setting up of our own wisdom,
no presumptuous dictations to Him who may prove
to be the Most High, no familiar and irreverent ap-
plications of as it were hammer and acid to the
Holy of Holies, to the ark of the covenant, and
even to Him who sitteth between the cherubim.
But they are such as Faraday and Brewster, rever-
ent interpreters of nature, seemed to be making
when from a distance some disciple watched them
poring with shaded eyes and shrinking, half-re-
treating attitude over a beam of light fresh from the
sun, or the keen elemental fire that leaps from the
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batteries of galvanism. And the doings may all be
in the manner of yon uncovered and hushed physi-
cian. Is not that sick man of monarchs the great-
est and best? Is he not the great warrior and
statesman and father of his people ; and does not
his empire kiss at once sunrising and sunsetting,
sweep the breadth of three continents, swelter under
the golden suns of the Bosphorus and glisten in
perpetual whiteness beneath the frozen pole ? But
now he is prostrate ; and that medical adviser
enters with bare brow and muffled step. Hg places
his finger on that pulse as if rose and sank with it
the majesty of a nation’s life, and of a dynasty
awful with the glory of a thousand years. In the
same spirit may we and should we deal with these
imperial questions relating to august God and Reve-
lation. .

The God and Revelation of Christendom have
farnished their own practical tests. They have
shown us what experiments they are willing to
have us make on them. We are not to make arbi-
trary and unauthorized experiments; none what-
ever in a spirit of lightness or audacity; but such
as are actually furnished in the Scriptures we may
freely use, minding to do all with a modesty befit-
ting the great conceptions with which we deal.

Among these lawful and actually furnished ex-
periments are the following — which I offer, not in
the name of practical religion, but in the name of
Modern Science. The Scriptures make many,
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clear, and striking promises to liberality. Thus;
¢ The liberal soul shall be made fat, and he that
watereth shall be watered also himself. Honor the
Lord with thy substance and with the first-fruits of
all thine increase ; so shall thy barns be filled with
plenty, and thy presses shall burst out with new
wine.” ¢ Give, and it shall be given you; good
measure, pressed down, and shaken together and
running over, shall men give into your bosom.”
And so on in wonderful profusion. Now, unbeliever
or weak believer, make an experiment. Be liberal,
and see whether these promises are not fulfilled to
you. See whether the property, or what you are
disposed to accept as its full equivalent, does not
accumulate. Then you will have put to a direct
practical test both God and the Scriptures— the
reality of the one and the divinity of the other.—
Again, it is written that if we pray for the Holy
Spirit and religious blessings in general with sin-
" cerity and earnestness, they shall without fail be
given. For blessings of this sort the language is,
¢ Ask, and it shall be given you ; seek, and ye shall
find ; knock, and it shall be opened to you : for every
one that asketh receiveth, and he that seeketh
findeth, and to him that knocketh it shall be
opened.” Now, unbeliever or weak believer, make
an experiment. Perseveringly put your heart into
prayer for these blessings, and see whether they do
not come. So will you put the alleged revelation

to a searching practical test, and, as it were, bring
3
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the reality of its God and of its inspiration within
reach of the senses. — Again, it is written that they
who follow conscience faithfully shall in so doing
come to something better than the light of nature,
namely, a written revelation —come to an assured
faith in Jesus and His doctrine. < If any man will
do His will, he shall know of the doctrine whether it
be of God or whether I speak of myself.” Now,
unbeliever or weak believer, make an experiment.
Go to walking most carefully according to the light
you have on matters of duty, and see whether faith
in the Scripture and a scriptural God does not shake
a freer wing, and soar nearer the sun, than ever
before. So will you bring religion out of the hands
of Plato into the hands of Bacon; will transfer it
from the dry world of tradition or logic into the
green world of actual personal experiment ; will, asit
were, put it where your hands can feel it, and where,
like the unbelieving apostle, you can even put your
finger into the print of the nails, and thrust your "
hand into the side of both natural and revealed the-
ology. Act on the Bible itself carefully as a rule of
life, and see whether it does not most palpably agree
with your constitution, as much so as delicious
water and bread do with your body — so showing
by a personal trial of your own that the two ware
made for each other by the author of both. You
can safely make these practical trials. They are
not of your selecting and dictating. They are
furnished ready to your hand by the parties who
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are to be tested by them. These parties not only
consent, but urgently request to be tested by them.
If this fair offer and manifold urgency be successful
— if you conduct the experiment with fitting rever-
ence, gazing with shaded eyes, and stretching out
trembling, half-retreating hand toward the possible
Uncreated Light and Celestial Fire that condescend
to offer themselves to the criticism of your experi-
ence — you can, so says the alleged and alleging
Religion, if you are without faith, get it; if you
have small faith, you can increase it; if your own
faith is strong like sight and you wish to impart the
like to the weak and the doubting and the disbeliev-
ing around you, you can powerfully say to them,
¢ Sirs, the truth and excellercy of the fundamental
religious doctrine, of the Theism and the Christi-
anity, are to me not mere matters of tradition or
logic, but matters of direct personal experiment. I
have, so to speak, ¢tasted and seen’ that God is,
is what the Christian Scriptures represent Him, is
the author of those Scriptures. Take my testi-
mony, as you would if I should say that I have
smitten on this wood and found it to be hard, or
have put a drop of nitric acid on this metal and
found it to be gold.”

This method is strictly scientific. It is just as
Baconian as the process that has built up our
chemistry and our other natural sciences into
such admirable splendor. It is the eldest-born of
the Inductive Philosophy; and if any claim that
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its accent is that of the pulpit, I answer that it is
equally that of the laboratory. In my opinion, any
scheme for promoting an intellectual faith in God
and the Scriptures that does not include this Ex-
perimental Method, is as much against the true
modern philosophy as against religion. More than
this — any scheme that does not place this method
in the foreground, as having supreme rank and as
vastly better than any argumentative method can
possibly be by itself, is a failure. What is com-
monly called arguing, namely, the establishing and
putting together certain propositions, and then draw-
ing a conclusion from them, is, no doubt, a very
useful thing — nowhere, as we have in due time to
make evident, more useful than in the field of
fundamental religious doctrine. At the same time
it ought to be distinctly professed that in this field
no possible argumentative proof can equal in some
main respects its elder sister, the experimental ; and
that no actual logic has equalled it in point of suc-
cess. Such practical experiments as I have men-
tioned can readily be made by men of the narrowest
leisure, capacity, and knowledge: their ordinary
pursuits need not be interfered with in the slightest.
Not so with a large portion of arguments on the
same theme. To be properly estimated, these re-
quire talent, education, and studious leisure in no
small degree. But who cannot put God and the
Scriptures on the test of this actual experiment?
Who so poor, so weak, so ill informed, so uncultured,
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so busy that he cannot try these things by his liberal-
ity, by his prayer, by his conscientious living? Such
a variety of easy practical methods enables all the
world to become critics in religion. And, in point
of fact, many times as many converts from unbelief
have been made by them as by all the exertions of
logic. I do not as yet say that logic has any proper
place within this field ; but it has been widely sup-
posed to have, and so has been sent out in vast
masses and in every style of armament to conquer
the unbeliefs and disbeliefs of the world. It has had
its successes. Spolia opima have been won. Tri-
umphs have been decreed. But never such tri-
umphs as have been granted to the Experimental
Method — triumphs of the first order —not ova-
tions, but triumphs — triumphs in which laurels
have waved like a forest, and in which chained
champions and monarchs have gone in long pro-
cession after the captive wealth of empires and
races. The great body of Christian believers in all
ages have had no other rational faith than such as
they obtained and maintained by actually putting
the Christian Religion, with its God and inspired
Bible, to the test of practice: thus verifying in
their experience its adaptation to the human nature
and condition, its transforming power, and the
faithfulness of its promises. Moreover, an argu-
mentative faith, as well as a traditional one, is
observed to have always a certain deadness about it
till it is supplemented and inspired by the faith that
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comes from direct personal experiment. The latter,
when acquired, becomes a soul o the former. It
paints its clayey cheek with speaking vermilion. It
lights up its lack-luster eye with the beautiful fires
of thought, and feeling, and force. Oh, how that
poor mass of flesh and blood, by courtesy called
man, and which yesterday could not stand on its
feet or even scarcely fetch a breath as it lay with
glassy eyes by the wayside — how strongly to-day
heave the arches of-its breast; how buoyantly it
springs to its feet, and, with head uplift to heaven,
plants itself like a pyramid ; how swiftly now and
strongly it marches hither and thither, with every
feature alive, and every muscle strung for doing and
daring! A soul has entered the clay. The form
now tabernacles a power. Wefcome, O great,
beautiful, glorious Transformer! No vinous life
art thou, no life galvanic, but true Divine Breath,
the mighty afflatus of actual personal experience
in religion : lo, thou hast wrought that wondrous
change, and made of the mock man a real one!—
The proof of God and the Scriptures by personal
experiment has also this advantage over any possible
proof by argument ; namely, that it has an intrinsic
value of its own, apart from its character as a means
of faith. In general, an argument is worth nothing
beyond its tendency to produce faith. But the
course of beneficence, of prayer, of conscientious
living, is in itself always a mighty blessing, even
were no religious faith to result.
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According to the Christian system of religion,
everything depends on possessing faith. We must
believe in God, in the Scriptures, and in their princi-
pal doctrines; and the broader and deeper our belief
is, the better it will be for us. If we have a sincere
faith, then we need to make it great ; if it is great,
we need to make it royal ; if it is royal, we need to
make it perfect ; if we could say it is perfect in our-
selves, we should still need to originate or improve
it in a host of others as being the greatest favor we
can confer upon them. So that to all of us this .
broad method, this scientific method, of faith by
means of personal experiment and induction,is a
matter of high moment. A plentiful use of it is
the great want of the times. And we may be sure
that quite too little account is made of it, even
among most of those who have been most indebted
to it for such measures of faith as they have. Even
these too often assume that all improvement in this
foundation grace must proceed in the way of argu-
ment. If themselves need to be stronger believers,
they do- not think of experimenting: it is either
waiting for what the winds will bring them, or it is
arguing. If others are to be rid of their doubts,
they are, primarily and perhaps solely, to be argued
with. Here is a profound mistake. What at the
most is secondary, is made primary. It is not the
reason that is so much at fault in cases of deficient
faith : it is the practical part of us. The remedy
. is not so much syllogizing as it is doing. It is not
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argument and experiment that is wanted: at the
most it is experiment and argument. The one is
the lightning that unsolders and seams the masonry
of Doubting Castle: the other is more like the bil-
lowy and thunderous air that rolls in afterward,
wave upon wave, to help in shaking the ugly
structure to pieces. The foremost great thing to be
done for our weak-faithed selves and our weak-
faithed neighbors is to send them to school in the
first department of the Inductive Philosophy.
They must be put up to that which in religion an-
swers to the hammer of the geologist, the acid of the
chemist, and the prism of the optician. They
must personally try practical tests on God and
Scripture. They must take such tests as the Chris-
tian Deity and Scriptures offer to be tried by, and
faithfully and reverently go into a ‘sacred experi-
ment. This I have felt bound to put forward as
the leading work to be done in favor of faith. Let
these men of scant faith all around us try God and
the Bible by their promises. Let them test these
great allegations by generous beneficence, by hearty
persevering prayer for spiritual blessings, by hon-
estly endeavoring to go by the obviously just rules
of the Scriptures in all the every-day walks of life.
* This will do more for them than libraries of argu-
ment could do without it. It is a means universally
accessible, has done wonders in its day, and is wait-
ing at the gate of every man who needs more faith
than he has, to do them again for his benefit. It
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may not do them at once ; it may render its proofs
somewhat tardily and amid some discouragements ;
but it is according to experience that for any
given man this method will accomplish a quicker as
well as a stronger faith in God and the Scriptures
than any other method by itself could have done
for him. If the man is such in his natural turn of
mind and habits that it will take years at the Ex-
perimental Method to convince him, he is such a
man as would hardly be convinced by a lifetime at
any other school. But the crowning thing is that
the experimentalist is sure of great success in the
end. Whatever the adverse appearances and long
delays, the promise that he shall «know of the doc-
trine,” will at last come to fulfillment. He shall
not die till his faith lives. And though, in some
rare instance, he should be tried with as much de-
lay and as great seeming adversities as Joseph had
while on his way to the fulfillment of his dreams
and the premiership of Egypt, still, the faith which
he shall surely reach at last shall be of that royal
kind that will plenarily pay for all. As with the
Hebrew, his De Profundis shall full surely become
his In Excelsis.
To the pit-bottom he sank,
That poor Hebrew lad,

And the thirsty darkness drank
The light within him.

“ Now all things go against me,”
Said that poor sunk lad,

Earth-eaten, waiting to be
Eaten of famine.
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Up through the earth-pit dreary,
Swung that poor sold lad
Into worse pit of slavery,
Arab, Egyptian.

¢ 8till all things go against me,”
Said that poor slave lad,
As sun-scorched, thought-scorched, through sea
Of sand he falters

To Misraim — to be bought,
(Ah, poor chattel lad!)

And wrought with the lash for nought,
Like soulless cattle.

O emir-sprung and petted,
Now sunk, sold, slave lad!

How i3 thy poor heart fretted
To cry, “ Against me! "

“ Against me! yes, againstme!"
Not 8o poor blind lad!
‘Where pain plies red beak on thee,
Thy kingdom enters.

Fell pit and master anoint
Thee Pharaoh, lad !

Fell pit and master appoint
Thee chief sheaf — star prince

To sun, moon, and brother stars,
(O true dreamer lad!)

And brighter stars whose rays are bars,
Ruling Osiris.

So judge not by the seeming,
Faithward fighting heart!

The rod that leaves thee streaming,
Will turn thy scepter.

If thou for true faith equipt,
Meet pit and master,

It shall sure crown thy Egypt,
Here and hereafter.
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ARGUMENTATIVE METHOD.

I HAYVE spoken of the Experimental Method of
proving the Christian God and Scriptures — of
its nature, mode of use, strictly scientific character,
and paramount place in a wise scheme of religious
evidences. _

We come now to the Argumentative Method.
I ask your attention to remarks on its Possibility, its
Propriety, and its Possible Profit.

The possibility of logically proving God and
Scripture has sometimes been questioned on a pri-
ori grounds. On such grounds some persons have
questioned the possibility of proving anything by
argument — skeptics, who have doubted not only
that anything can be proved, but that anything can
be known, even the fact that we can know noth-
ing. The critical philosophers, so called, with Kant
at their head, without going so far as this, are still
decided that there can be no argumentative proof
of supersensible objects — that is, of objects not
directly cognizable by the senses, such as God



80 SECOND LECTURE.

and religion —and of course no logical proof of
the Christian Scriptures as being God’s message.
Still others, bearing such names as Fichte, Shelling,
Hegel —the Anti-criticalists, Idealists, and Pan-
theists, especially of Germany and France — declare
that there may be arguments to prove a God, but
none to prove such a God as the Christian Scrip-
tures teach, namely, a personal God external to the
human mind and distinct from Nature. Well, a
God who is a mere idea, or the moral order of the
world, or the sum total of Nature, is no God at all
to a truly English mind, and can issue no message.
It would be impracticable, in such a course of lec-
tures as I propose, to examine the grounds on which
these men rest their conclusions. Fortunately it is
not necessary. If a man should deny the possibility
of a good watch on abstract considerations, our
best method of dealing with him would be to show
him such a watch. If some Dr. Lardner should
deny the possibility of crossing the Atlantic by
steam, the most satisfactory reply possible would be
to embark him in one of the hundred steamers
plying between the two hemispheres, and actually
transmit him to England by the impossible method.
So the best way of dealing with such speculations
as deny or doubt the possibility of good arguments
for God and Scripture is actually to produce such
arguments. This is the way in which the Baco-
nians effectively answered the old philosophy. Said
that philosophy, ¢“ A true science cannot be built
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up by experiment and induction : it must be done
by reasoning fromn general intuitions,and, ” as some
said, *‘ other general truths forming the original furni-
ture of the mind.” This doctrine stood unfalteringly
against ages of skillful dialectics. And it was not
till the true philosophers turned from wasting time
and strength in logically combating this position, to
the task of actually building up the natural sci-
ences in the way pronounced impossible, that those
Platonists met their silencing refutation. What
could a Ptolemist say, with his eyve at one end of
Galileo’s tube and the phases of Venus at the
other? What could any philosopher of the old
stamp say, in the presence of the actual Astronomy
or Chemistry ; which, rooted in observation and ex-
periment, had risen in the course of a few years, by
mingled induction and mathematics, into such lofty
and wide-branching majesty of stature and fruit-
fulness as the old system had for some thousands of
years been always promising, and never even begin-
ning to accomplish? There was no resisting the
eloquence of such examples. Yes, experignental
and inductive sciences doubtless can be, because
they are ; and so the Platonists amended their doc-
trine of the impossibility of such sciences into the
doctrine that they are a less noble and fruitful kind
of science than the German metaphysics. Let us
try to walk in the steps of those fathers of the In-
ductive Philosophy. Let us attempt no answer to
those who deny or doubt the possibility of good
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arguments for God and Scripture, save the actual
presentation of such arguments. If from the be-
ginning, and under the ablest hands, no such argu-
ment has ever been constructed, it would do little
good at this late day to establish its abstract possi-
bility ; if one such argument can be actually shown,
all the cloudy speculation against its possibility will
meet the most evident and signal annihilation pos-
sible.

Besides these professional metaphysicians — as
they were for the most part — some eminent Chris-
tian theologians have denied the possibility of a log-
ical basis for religion. Their ground has been two-
fold. Some have said that God and His written
message are as plain facts as any of our first princi-
ples, and consequently, according to well-known
law, can only be darkened by questioning and rea-
soning about their reality. Others state themselves
in this manner. Reason in man is a shattered in-
strument in shattered circumstances. It is so shat-
tered within and around that no reliance can ke
placed on its verdicts on fundamental religious ques-
tions. Look at that seething chaos of opinions and
reasonings which from the earliest times has borne
the proud name of philosophy, and in which many a
great logician, *floating many a rood,” has lain be-
wildered — the puerile conceits, the muddy obscu-
rities, the gross contradictions and self-contradic-
tions, the stark absurdities, the terrible heresies, on
whose windy and yeasty bosom reputations and
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schools and systems have tossed, and collided, and
gone to pieces! The adventurous voyager, ¢ through
the shock of fighting elements, on all sides round
environed, wins his way ; harder beset and more
endangered than when Argo passed through Bos-
phorus, betwixt the justling rocks, or when Ulys-
ses on the larboard shunned Charybdis, and by the
other whirlpool steered.”” Behold what the boasted
reason can do for the world — especially in radical
discussions ! See — its very name has fallen into
contempt ! Is such a guide to have our confidence ?
No! say these theologians emphatically ; and they
feel themselves confirmed in their strong negative by
the manner in which the Scriptures speak of cer-
tain things called philosophies and wisdoms — de-
claring that the world by wisdom knows not God ;
that the faith of christians stands not in the wisdom
of men, but by the power of God ; that men may
be spoiled by philosophy, and should avoid opposi-
tions of science falsely so-called. Their conclusion
is that the reason which some men deify is at best
but a fetich — that the true guide within the field
of fundamental religious doctrine is faith ; mean-
ing, not a belief in God and Scripture resting on
logical evidence, but one independent of such evi-
dence and supernaturally given to those to whom
it is appointed, or who pray for it and honestly en-
deavor to follow conscience. This faith carries

men to the Bible and to prayer for that guidance
3
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in opinions and practice which their dilapidated rea-
son is not qualified to give.

Men professing such views have not been very
numerous among Protestants. Once in a while,
however, they make their appearance. And in al-
most all our communities there is, I imagine, some
such vein of thought silently underlying a portion
of the casual reflection on this subject. But the
answer is easy. It is true that human reason is in
a fallen state, that it gives no absolute demonstra-
tions in questions not mathematical, that many of
those who have worn its uniform and carried its
banners have left a very humiliating history, and
that some of even its most gifted sons have in its
name played off most extravagant quixotism and
errantry of speculation. But how does one know
that this mortifying exhibition is not due, partly to
the impracticable nature of some of the questions
discussed, and partly to the improper method and
spirit in which most of them were examined ? Is
not the cause adequate to account for the result ?
But these impugners of reason, as employed on the
fundamental religious theory, have their positive
refutation in the examples and precepts of the Book
which they acknowledge as the final arbiter of
every question on which it pronounces. The Chris- -
tian apostles argued freely with men in behalf of
both God and Christianity. Their habit was to go
into the temples, the markets, the synagogues, and
. there argue for their cause with Gentile and Jew,
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with atheist and infidel. Especially was this the
habit of that princely logician Paul, who, wherever
he went, plied the sharp edge of his remorseless
logic ; now in caviling Jerusalem on the scholars
of Gamaliel, and now in sneering Athens on the
scholars of Epicurus and Zeno. Who instructed
Christians in the midst of a Godless and Christless
age to be always ready to give a reason of the hope
that was in them — also to prove all things, hold-
ing fast that which is good ? The doctrine of the
first teachers of Christianity evidently was that
there is both a need and a reliable way of employ-
ing reason for establishing the reality of God and
His message, and that the egregious follies and
blunders that sometimes occur in the course of the
logical process are to be set down, not against rea-
son itself, but against its mismanagement.

Among some who allow the possibility of an
argumentative method, it is still a question whether
such a method can properly be attempted in behalf
of faith. Many plain Christians are of this class.
They have a strong feeling against any logical re-
ligion. The sight of such a great body of it as
some European libraries show — thousands of vol-
umes from Plato downward, and displaying an
amount of genius, culture, and research vastly
more considerable than their number — such a sight
would make on their minds an impression of prodig-
ious waste, to say the least; waste of time, money,
pains, faculty. They have never felt the need of
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such books. They are strong in faith — thanks to
early training and the experimental method—
without any help from such a quarter; and it is
hard for them, with their very limited acquaintance
with the nature and extent of the attacks made on
Theism and Christianity, to realize that any persons
can require such help, or be at all the better for it.
Especially is their feeling strong against logical
Theism. They say that the Scriptures assume the
being of a God, and so should we; that at heart
His reality is doubted by none, all show to the con-
trary notwithstanding; that, if there is any such
thing as sincere atheism in the world, it uniformly
began and solely rests in a bad state of the heart,
and so will not be reached by any mere logic, how-
ever conclusive and abundant. The same things,
mutatis mutandis, are alleged against logical Chris-
tianity, though with somewhat less emphasis and
prominence.

Do the Scriptures assume a God, and their own
binding authority as His message — at least so far
as argument is concerned? In one sense, yes —
in another sense, no. It is not necessary to an
argument that it take the form of a syllogism, with
its major and minor and formally drawn conclusion. -
It is enough that such facts and principles are
placed before the mind as seem to authorize, and
naturally lead the reason to make, the desired in-
ference for itself. This much the Scriptures do —
in behalf at once of both God and Revelation. They
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attempt to show in themselves prophecies, miracles,
and supernatural adaptations of various kinds, from
which, if real, both Theism and Christianity are
directly inferable in one breath. In such informal
logic as this they may be said to abound. Further,
the Scriptures claim that Theisin is sincerely re-
Jjected by ¢ fools who say in their heart that there is
no God” — also, that Christianity is sincerely re-
jected by such men as Paul, who  verily thought
he ought to do many things contrary to the name
of Jesus of Nazareth.” Indeed, if any reliance can
be placed on testimony and observation and the
ordinary laws of evidence, the cases of real unbelief
and even disbelief in a God, as well as in the Scrip-
tures, are by no meansfew. Many say they doubt
or disbelieve; they do it with all facial show of
sincerity and self-knowledge ; above all, they act as
if they disbelieved. What better proof could we
have ? As to such doubt and disbelief, supposed
real, always finding its origin and support solely in
a bad state of the heart, this may be admitted
without admitting the inability of logical religion.
The guilty heart must operate to produce and sus-
tain the atheism and the infidelity by perverting and
blinding the intellect; and all the light and just
impulses we give the intellect are so much natural
opposition to this effect, and may even work back-
ward toward reclaiming the guilty heart itself.
Thus the oarsman works his way up the river
against the current ; thus some potent essence, or
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heat, or sound creeps backward through the atmos- -
phere against the wind; thus summer, beginning
at the lowest edge of the glacier, steals drippingly
and destructively upward till it reaches and melts
the very fount of the icy cataract and sows flowers
and perfumes around it.

Among those who admit the propriety of argu-
ment in behalf of Theism and Christianity, there is
great difference of opinion as to the amount and
kind of advantage possible from it. The expecta-
tions of some are enormous : the argumentative
method is both the * ot ord > and the lever which
can move the world. The expectations of others
are exceedingly moderate; indeed, so very moder-
ate that they hardly find sufficient motive to give
any thorough attention to the believing logic, from
whatever source it may come. I have thought it
desirable at this stage to state my own views on
this point — partly as a key to my method of treat-
ing my subject, and partly because I should deem
it equally unfortunate for any of you to come to the
actual arguments with expectations either extrava-
gantly large or extravagantly small, as to the ad-
vantages that may accrue from them. In the one
case you would be disappointed into discouragement
and an undervaluing of such utilities as may be
found belonging to the argumentative method ;
in the other you would enter on the subject with
too little interest to give it proper treatment.

I am disposed to claim great utility for the argu-
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mentative method. But I do not suppose this
utility to lie mainly in quarters where many would
naturally first look forit. It does not lie mainly in
its power by itself to convert atheists and infidels
into believers. Nor can any stress be laid on its
value as a means of weakening the unbelief of such
persons in the way of disputation with them. We
cannot even claim for it that it is the leading means
of sustaining and strengthening faith in God and
the Scriptures where such faith exists. We have
large admissions to make against logical religion
at all these points. It is found in experience that
religion is seldom proved to the satisfaction of men
by any merely logical argument whatever. When
men become theists, they not only generally become
such by a sort of proof that accredits to them Jesus
and the Bible at the same time, but this compre-
hensive proof itself is generally something besides
syllogisms, or what can be resolved into such. It
is the proof by the experimental method. It is
the proof by the experimental and argumentative
methods combined and interleaved — that com-
posite method, like the student’s classic, whose alter-
nate leaves of a richer texture than the rest and left
blank for that purpose, give in his own hand his own
personal thoughts and results ; that composite
method, like the illuminated missal, whose every
other leaf is pictured in silver and gold with the
thoughts and feelings more dimly expressed in the
neighboring words. The man feels that his wants
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are not met, that his nature is not fed, by infidelity
and atheism. He knows it safe and reasonable and
hopeful to renounce his sins. He begins to read
and act on the Scriptures as being a practical sys-
tem in at least general accord with his conscience.
He thus finds his way to prayer to a possible God.
And the result of all is that at length he discovers
himself to be in possession of a measure of faith.
Very likely he himself hardly knows how his mind
has reached this point ; very likely he has at-
tempted no formal study of Theistic and Christian
evidences — nor even consciously given them any
attention at all; but in some way, certainly not
purely argumentative nor even chiefly so, his diffi-
culties and doubts have noiselessly thinned away
like the fogs and chills from some morning land-
scape. It is in some such way as this that unbeliev-
ers usually become theists and christians. — And
it is the great way, too, of preserving and increasing
faith where it exists. The believer always intensi-
fies himself far more by conscientious acting than
by logical arguing. A day’s careful discharge of
duty will do far more to heighten his sense of the
reality of God and of a Divine Scripture than will
many a day’s study of Paley, or any other writer on
evidences. Instead of being the great means of
producing, supporting, and increasing religious
faith of any kind, mere argument deserves no no-
tice in comparison with the easier and universally
applicable practical method. And, further, we must
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confess that the mere argumentative method, when
applied in the way of disputation, not only seldom
removes, but generally strengthens unbelief in our
opponent. Gladiators may conquer, but must not be
expected to convince. A blow from a steel-glove
rarely makes a man feel more amiably toward
either the person or principles of his antagonist.
The breaking of lances may be a very fine thing
to lookers-on and the victorious champion : but it
is a very uncomfortable and wrathful thing to the
Templar, as he rolls in the dust amid the blare of
trumpets and the swarming glances of tier upon tier
of the valiant, the noble, and the fair. Will he
ever feel kindly toward the Disinherited Knight or
any of his belongings ? Do not expect it. Rather
expect to find him a more bitter Templar than ever.
And disputation with lips, no less than with lances,
whatever it may do for silent observers, may be
expected to confirm our opponent in his views, by
enlisting self-love and ambition and the passions
of conflict in their support —leading him to give
specially favorable attention to the plausibilities on
his own side, and specially prejudiced and carping
attention to the plausibilities on the other side.
These admissions must be made. But they are
by no means an admission of the small utility of
the argumentative method. Its uses are real and
great, though not such in kind or degree as some
claim. Granted that there are such things as
sound scientific arguments in favor of God and the
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Scriptures, there is a strong presumption, certainly,
that they can be made to serve some very valuable
purpose : and something of a presumption, too, that
what so many great and good men — bearing such
names as Newton, Locke, Clarke, Berkeley, Whate-
ly, Miller — have deemed greatly useful, not to say
necessary, and on which they have expended such a
wealth of toil and culture and genius as likens them
to that Jupiter who is said to have once showered
himself on the world in the form of gold, is far from
being a vain thing. And the presumption should
become a certainty to the christian when he finds
that his Scriptures teach him, both by apostolic ex-
ample and by precept, to be *ready always to give
an answer to every man that asketh a reason for
the hope that is in him.”” But multitudes of chris-
tians have very little faculty for suitably bringing
up from the depths of their own minds the reasons
for believing which they actually possess. They
sit on the well ; there is water enough in it to sup-
ply Jacob, his children, and his cattle ; but they
have nothing to draw with, and the well is deep.
And it is very desirable that science and scholar-
ship should come forward to put them into connec-
tion with their own abundant waters ; so that they
may pour them out freely at the curb-stone to re-
fresh, not merely themselves, but the weary and
thirsty men who are continually passing.

One use of the argumentative method is that it
will serve in many cases to withstand the decay and
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fall of faith, especially in the young. Ingenious
men have started numerous objections and woven
numerous sophisms against the Christian Scriptures
and their Gods Many of these are well adapted to
perplex and deceive the young and incautious mind.
They are perpetually turning up, covertly or openly,
in books, magazines, newspapers, popular lectures,
conversation. Almost every community, even in
New England, has some one or more, who, to the
extent of their influence, are confessed perverters
of the opinions of the young ; and pride themselves
on retailing wherever opportunity offers, the sneers
and arguments of prominent infidels and atheists.
No guardians, however careful, can prevent their
wards, as they come forward in life, from meeting
with these anthropophagi. And it is very desirable
that what cannot be prevented, should be prepared
for ; that the faith which tradition, aided by in-
stincts and casual observation and a certain uncon-
scious logic, has already established in multitudes of
the young, should be fortified in advance with well-
considered grounds of reason against the sophistries
they will have to encounter; certainly, that there
should be within their reach at the time of danger
the natural antidote to the poisonous error in the
shape of its logical refutation. ~Of course the pre-
cautionary instruction is the best. And here that
great body of logical religion which scholars have
carefully digested and published to the world, com-
prising reasonings of all sorts and in all the moods
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and tenses of thought and expression, will serve a
most valuable purpose. The Mentor of Telemachus
can go to this roomy Panoplon of all the Greeks,
and obtain from its endless variety just the argu-
ment adapted to the capacity and way of thinking
peculiar to his ward. And it will be received with
great freedom and held with great pertinacity ;
for, as yet, the young man is a believer. The
consequence will be that when in course of life he
falls in with the cavils and sophistries of unbelief,
however ingenious, his ‘mind will suffer no per-
plexity and his faith receive no shock. It will not
become a leaning tower of Pisa. He will net be
the soldier brought to his knee by severe wounds
and loss of blood. His friends will have the satis-
faction of seeing the assailing darts, however deftly
and forcibly flung, rebound harmlessly from the
armor of proof provided in anticipation of such at-
tacks. Without such forearming they would have
seen him, not only in great risk, but actually
wounded, prostrate, and dead.

Moreover, it may properly be claimed that the
argumentative method will almost uniformly do
something to strengthen the Theism and Chris-
tianity of practical believers who will give it suita-
ble attention, especially those of the more intellect-
ual cast ; and such will be likely to give it attention.
. No christian, however brawny his faith, can say
that it is as strong as it is desirable it should be, and
as it might be. He has merely a good beginning
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of what admits and calls for indefinite improve-
ment. The more nearly his faith likens itself to
sight, and the Christian God and Revelation stand
forth to his mind as do the oceans and mountains
and stars, in their massive and inexorable reality,
the purer will be the heart he will bear and the
life he will lead. How shall his faith receive this
needed enlargement? I have repeatedly spoken
of the great method, that practical method, in com-
parison with which no other deserves a thought.
But there is another, of considerable independent
value in its place; that of familiarizing the mind
with that wide variety of logic in behalf of the
fundamental religion on which have been expended-
so much of the best thinking and expression of the
world. If one is already a believer, there is noth-
ing to prevent this sound argument from taking its
natural effect upon him; he is predisposed to wel-
come it, and to give it due weight. Under these
circumstances, especially if his mind is of the more
thoughtful and investigating character, he will find
his study of the logical evidences giving his faith
new outspread and foundation. The Thesaurus
of logical religion has become an exceeding great
Nineveh, of three days’ journey — has become hun-
dred-gated Thebes, able to send forth a myriad war-
riors from each gate. One is sure to find, somewhere
within its wide precincts and amid its metropolitan
resources what is suited to his peculiarity of habit
as a thinker and as a christian. Who has the free-
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dom of the national Commissariat will be sure to
find, among the prodigious stores of necessaries and
luxuries that crowd its roomy depots, something to
suit his peculiarity of appetite and constitution ;
who has the freedom of the national Mint, where
are piled up, in glittering stacks, tons of coins of
every precious metal and every denomination, can
surely find both change and capital enough for any
personal expense or reasonable business crisis that
has come upon him; who has the freedom of the
national Arsenal, and looks around on the weapons
offensive and defensive, ancient and modern, foreign
and domestic, for siege and battle, for land and sea,
for officer and private, whose burnished steel and
brass — not to say silver and gold — mix their terri-
ble sheen from floor to ceiling, will surely be able to
generously accommodate his own idiosyncrasies of
enemy and campaign and strength and stature
and skill, whatever these may be.

It can also be said of the argumentative method
that, by itself, it may often weaken and occasionally
overthrow atheism and infidelity. I say occasion-
ally. Observation seems to show that, while the
great experimental method must be chiefly relied
‘on to do this work, now and then a case of conver-
sion to intellectual Theism and Christianity occurs
under the mere pressure of argument. Such were
the cases of Galen, Thorpe, and Nelson ; and the
latter, in his ¢ Cause and Cure of Infidelity,” gives
several instances additional. 1t is well known that
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the almost universal unbelief in Yale College at
the beginning of the present century was com-
pletely overturned by the reasonings of its eloquent
president. So long as the unbeliever is disputa-
tious, so long as the spirit of prejudice and rancor
is active, the soundest and most victorious of argu-
ments will not take effect on him: but there are
certain opportune and critical moments, certain
Thermopyla-passages in his life, when conscience
and Providence have spurred up the mind to some
measure of candid thoughtfulness; and, occasion-
ally, at such times the religious logic succeeds in
getting such a firm hold of the roots of unbelief as
enables it to dislodge the evil upas finally from the
mind. It does not take many such achievements
as this to pay for all the labor that has been ex-
pended in rearing and equipping the argumentative
method.

These several uses will be served by that method
considered as an independent agency. But its
great use is rendered, not as an independent agency,
but as an auxiliary to the practical method. It is
true that in order to the success, in a very consid-
erable degree, of this primary method, not a single
formal argument in behalf of God and Scripture-
needs to be constructed. Every man is already,
informally, in possession of as much light from that
quarter as is necessary to the successful working of
the test by experiment. At the same time the
operation of this method will be greatly facilitated,
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and carried forward to much larger degrees of suc-
cess than it could otherwise reach, if combined with
a patient attention to those arguments in which
many of the ablest thinkers of the world have given
the most apt and forcible expression to the rational
grounds of faith. ‘Men generally need to be stimu-
lated to the faithful and persevering use of the ex-
perimental method. They are very reluctant, espe-
cially atheists, to put themselves on a strict course
of conscientious living. But an increase of their
suspicion that they are in error will help them to-
ward overcoming this reluctance ; and this increase,
as we have seen, a just consideration of the ample
logic is likely to give —a logic already ample,
but which may be made as much ampler as the
strata of Geology are ampler than your geclogical
cabinet. In the case of the atheist such just con-
sideration will, in general, only be obtained in part
and with difficulty. Baut, if his well-wishers watch
their opportunity, they can find some time when the
spirit of prejudice and cavil is sufficiently inactive _
in him to allow of his looking at the Theistic argu-
ment with enough candor to greatly increase his
uneasiness and latent Theistic suspicions. And this
will be so much increase of pressure toward that
practical method with the aid of which, in all prob-
ability, his atheism must ultimately be overthrown.
Judiciously handled, our logical religion may be
made the great dynamical feeder to that experi-
mental method which is the world’s main reliance
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for faith. It is worth far more in this capacity than
as an independent agent. It will serve religion
much better by recruiting forces for another gen-
eral than by attempting to lead them itself.

The argumentative may also minister to the ex-
perimental method in another way. Besides fur-
nishing stimulus to use that method, it furnishes a
better measure of the material used in working it.
The conscientious acting goes to remove prejudice,
balance the judgment, rectify the purpose, suggest
love of the truth, and bring Divine assistance ; and
thus prepares the mind to take just and clear views
of certain facts and principles which are the ra-
tional grounds of faith. A certain amount of these
facts and principles must be had under even the
experimental method ; and this amount will get
supplied in connection with it without any con-
scious investigation. But it is desirable to have as
large an amount as possible : because the magnifi-
cence of the faith, if not its existence, depends on
the extent of the material as well as on its quality.
- A tithe of the shapely blocks of white marble that
make up the cathedral of Milan would make a
very solid and beautiful structure ; but still nothing
to compare with that august temple whose pinna-
cled and massive amplitudes now bear up three
thousand statues to gaze across the pictured plains
of Lombardy, up the white slopes of the everlasting
Alps. By means of the argumentative method,

ministering to the experimental abundant material, -
4
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every one may have a templed faith like the Duomo
of Milan. Whoever faithfully uses the method by
experiment shall surely have a solid and beautiful
sanctuary : but whoever, in addition to this, takes
pains to put into the hands of this first of builders
such precious and profuse material as the argu-
mentative method can quarry and hew from out its
vast Paros and Carrara, shall have a metropolitan
temple for his faith, a Te Deum in stone to which
angels shall delight to become pilgrims; within
whose mountain of marble and beneath whose
dome sweeping grandly heavenward, he shall find
all climates equalized, and a secure and joyful ltome
as long as he lives.
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APPLICATION OF THE ARGUMENTATIVE
METHOD.

IN the last Lecture I called your attention to the
Argumentative Method of proving the Christian
God and Scriptures — to its possibility, propriety,
and possible profit. I now propose to begin the
application of the method.

Its successful application depends on the recog-
nition of certain principles, which, however plain
and however generally acted on in other fields of
moral inquiry, are very largely treated with neglect
in this whole religious field on which we are now
entering. I shall therefore devote a small space to
their consideration.

What purports to be a moral truth presents itself
at our gate, and asks for admission. Of course we
have a right to ask for credentials. What sort and
degree of credentials ought we to be satisfied with
— at Jeast so far as to grant the admission? In
the first place, it is very plain that if we proceed to
demand anything of the nature of mathematical
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demonstration, a demonstration involving the im-
possibility of the opposite of the thing demonstrated,
we shall demand too much. Proof of this kind is
not possible in moral fields. We have not a single
moral conviction that rests on such evidence, and
never will have. We are now dealing with a class
of ideas contradistinguished from those of quantity.
And yet almost every man who holds out against
a God —as well indeed as almost every man who
holds out against Christianity, or who, admitting
Christianity, holds out against any of the doctrines
commonly ascribed to it, or who, admitting these
doctrines, holds out against any of the duties it is
commonly supposed to enjoin — will insist on hav-
ing it proved to him, not that he is probably in the
wrong, but that it is impossible he is in the right.
“Prove to me,” he says, ¢ that antitheism cannot
be true.” ¢Prove to me,” he says, *that anti-
christianity is necessarily false.” ¢ You say this
is my duty: prove now,” says he, ¢ that the con-
trary is impossible in the nature of things.” The
demand is preposterous. No moral truth can have
mathematical credentials.

Moreover, it is very plain that if we require in
behalf of such truth evidence that carries with it
moral certainty, we require altogether too much.
Not that such evidence is impossible or undesirable
within this field. Still it is too much for us to re-
quire as the condition of believing. Has any master
of sentences, any standard of the art of reasoning,
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laid it down as a maxim that we are at liberty to re-
fuse belief whenever we can avoid believing ? Did
Newton, or Locke, or any other honest great thinker
since the world began, carry on his investigations
of a moral kind under such a rule ? Does any one
do it— save when he seems in danger of finding an
unpalatable truth ? Is this the rule men carry with
them into their politics and their business — reso-
lutely refusing faith in anything till they have been
allowed to put their fingers into the print of the
nails, and to thrust their hand into its side ? By no
means. Their politics and business would hastily
come to an end if they did ; and their whole neigh-
borhood would sneer at the impracticable men who
are forever insisting on moral certainties and dem-
onstrations, and will yield assent to nothing till
absolutely compelled by Hercules and his club —
that is to say, by an overpowering stress of argu-
ment. And yet almost every man who holds out
against a God, or against the Christian Scriptures as
His message — as well indeed as almost every man
who, admitting these, holds out against any of the
unpalatable doctrines or duties commonly ascribed
to them — will insist on its being proved to him, if
not that it is impossible he is in the right, at least
that it is certain he is in the wrong. When
reminded that there are no mathematics in any
part of the moral field, he feels entitled to remem-
ber that there are moral certainties. These are
what he wants. “Prove to me,” he says, *that
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antitheism is surely false.” “Prove to me,” he
says, *that the Bible is surely true.” ¢ You say,”
says he, ‘“that this is a scriptural doctrine, duty:
prove it beyond a doubt, and I will accept it as
such.” “This man, perhaps, is not to be blamed for
desiring evidence of the most convincing kind ; his
fault is that he must have this or none — that he
will only begin to believe at the point where he
should end, where faith, full-grown and fledged
like an angel, is in the act of becoming sight. It
would, undoubtedly, have been very pleasant to
the man who, for a mere trifle, had just purchased
an immense property in one of our Southern States,
if he could have had, in addition to the deed of the
recent owner, the fairly engrossed and broad-sealed
deed of the United States of America, flanked by
a certain constitutional amendment. But as he
could not have this, he was glad to take up with a
great deal less. He paid his half of one per cent.
on the value of that Chatsworth, and joyfully took
possession with nothing but that private deed in his
hand — hoping in time to have something better.
Further, it is plain that if we require for the
admission of a moral truth anything more than a
preponderance of evidence, we require too much.
What amount of evidence would be pleasing is one
thing: what amount puts us under obligation to
believe is another. Just as soon as, upon honest
inquiry, there appear more probabilities for than
against, then the foundation and obligation of faith
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are laid. We have no right to delay believing one
single moment. No matter how small the apparent
balance of likelihood is — though the equipoise of
the scale is disturbed by only a single grain — we
must yield our assent just as truly as though that
grain were a mountain. We are not, indeed, bound
to exercise the strongest kind of faith on such a
basis ; but real faith, proportioned to the balance of
probability, we are bound to exercise. This is the
indisputable and undisputed scientific law of reason-
ing — statute and common law. Logic is bottomed
on this. It is both the soil that feeds its root and
the air that waves its branches. It is that which
men universally act on in affairs of business and
all secular life. It is what we must act on in our
religious inquiries, if we would treat religion and
the mental laws fairly. When a man declares that
he does not regard Theism and Christianity as suf-
ficiently substantiated, I say to him, ¢ What is it
you mean? Do you mean that they do not fairly
bristle with impossibilities of the opposite, like the
Principia of Newton and the Mécanique Céleste
of La Place ?” ¢ Oh no,” perhaps he replies, ¢ Ido
not suppose religion to be a science of magnitude,
and that souls operate and moral ideas stand related
according to the laws of quantity.” ¢ Do you mean
that they do not stand forth to view and assent like
the solar orb in a cloudless day, so that none but
the stone-blind will fail to see the glory?” ¢Oh
no,” perhaps he answers, ¢“I am not ignorant that
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blank certainties are the exception under the pres-
ent scheme of life, that they properly end the
faith rather than begin it, that to make them its
indispensable conditions would ruin my present life,
and so might ruin my next, if there is such. No, I
am not so unreasonable as that. But this much I
do mean: I must have a broad, heaped, mass of
evidence; the scale on the side of God and the
Bible must come down with a rapid and decisive
stroke ; my judgment must not be embarrassed
with a large array of counter-plausibilities. Is not
this reasonable ? It would be reasonable for you
to be glad should moral truth happen to come to
you with such heavy and shining credentials—
broad-shouldered as an Atlas, and able on occasion
to bear up the very heavens; but to say that it
must come thus or come in vain is playing the
tyrant with the first principles of a rational logic.
You may ask a preponderance of probabilities in
favor of God and His message as a prerequisite to
faith : this may be your due from scientific religion.
But if you insist on a jot more, you are unreason-
able. And yet almost every man who holds out
against God and His message will insist on having
it proved to him, if not that it is impossible that he
is in the right, if not that it is certain that he is in
the wrong, at least that he is in the wrong by a
manifold and overawing balance of probability.
“ Prove,” he says, *that the plausibilities of the
atheist and the infidel, though accumulated and
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spread out to the utmost, can be covered and buried
fathoms deep by the plausibilities of the theist and
the christian — that while the idea of No-God and
No-Revelation has merely a hand-breadth of base,
that which underlies our current religion stretches
away over the whole rocky foundations of an empire
—and I will believe.” It can be done; but shall
one who knows what scientific logic means presume
to demand so much as the condition of believing ?

Such are the principles with which one ought to
approach the application of the argumentative
method. I have asked you to recollect them — not
because I wish to make the most of a little evidence,
but because I wish to make the most of a great
deal ; or, rather, because I wish you to do simple
justice to those Alps and Andes of evidence which,
almost uncounteracted, have, in connection with
the experimental method, bowed to the simple yet
majestic faith of children such minds as Boyle, and
Locke, and Newton.

OUR FIRST CONCERN IS WITH THE DOCTRINE
oF Gop. AND, BY THE TERM (GOD, LET US MEAN
SIMPLY AN ETERNAL BEING POSSESSING POWER
AND INTELLIGENCE BEYOND ALL CONCEPTION
GREATER THAN THE HUMAN.

Such a Being I affirm to exist. At present
nothing is claimed about His unity, or character, or
government. Nor is it claimed that His power and
knowledge are absolutely infinite ; only that they
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are practically shoreless to our thought. This nar-.
rowness of thesis, while it simplifies the discussion
to be undertaken, sacrifices nothing of result. The
man who gets convinced that there is an Eternal
Person who towers above men in might and wis-
dom further than thought itself can soar, passes easily
forward to a conviction of the Divine unity, the
Divine goodness, the Divine government, and the
strict illimitability of all the Divine attributes.
Enough momentum is acquired in going so far to
carry him much further. Really the battle is
gained for the entire Natural Theology. No in-
telligent man of these days and countries would
think of making a stand at any other point after
this keep of his castle has been yielded. That high
central tower commands all the outworks. You
can sling a stone from it into every square foot of
the fortress. This is instinctively felt by the broad
intelligence of the nineteenth century. Accordingly,
there is not a theist in all Christendom who believes
in more than one Geod, or in a wicked God, or
in an ungoverning God, or in One whose natural
attributes are not substantially infinite. Whoever
believes in Him at all, confesses Him to be the one
infinitely great and good Author and Ruler of
Nature. It was not always so. There was a time
when theists were pluralists. There was a time
when men believed in Ahriman — nay, in both Ahri-
man and Ormuzd. There was a time when men
supposed that God wrapped Himself in His august
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infinity, and stood contemptuously aloof from all the
affairs of men. But that time has long since passed.
Epicurus is dead. The Magians, and Manichees,
and Gnostics are all dead. To attack their opinions
is to attack corpses. To prove to a theist of this
late day that God is one, or good, or infinite, or
sceptered, is lost labor — save as it freshens an old
truth. The man admits it already. He is, at least,
“a modern deist.” Whatever practical ignoring
of the leading Divine attributes as taught in the
Scriptures he may display, they are fully admitted
theoretically. So the task before us is simple. All
we have to do is to show that there is an Eternal
Person whose wisdom and power are indefinitely
greater than the human. Having this, as human
thinking now stands, we have dll—we have the
unity, the goodness, the infinity, and the government
of God. Still it may be necessary to notice some
objections to these, as being in effect objections to
the Divine existence.

At the outset it is plain that God is intrinsically
possible. Personal beings are common objects : so
that if there is any insuperable intrinsic difficulty
in the way of the existence of a God, it lies in the
attributes of eternity and comparative infinitude of
power and knowledge which are ascribed to Him.
But at least one eternal and absolutely infinite
thing is known to exist, namely, space ; and there is
no more difficulty in conceiving of an eternal and
infinite Person as being actual than of eternal and
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infinite space as being so. Also, if there is no God,
there must be eternal matter with its eternal laws
—just as hard a conception as an eternal mind.
Also, on looking on one side of us down the long
line of animated nature, we find it occupied with
beings in perpetually descending and mutually
approximating types till we come to such as are
infinitesimally small and rude — mere monads trem-
bling on the border land contested between the or-
ganic and the inorganic, between something and
nothing: shall any say it is impossible that the
line extends on the other side of us upward and
away among perpetually ascending and mutually
receding types of being, till, at last, by one pro-
digious leap, the geometrical series ends in a Being
inconceivably great and glorious? Who has the
right to say that, of necessity, himself is the last
term of the series, or even the middle of it — that
it- does not go on expanding above him like an
inverted pyramid of Cheops till the base of all is
reached in infinite God and heaven? What if
some rooted gelatinous polyp should assume to
pronounce in this manner — as it looks around the
mud-hole where it stands facile princeps, and as it
follows downward with its nascent vision the graded
life that swarms through its sphere till it reaches
that infusorial mote which the microscope magnify-
ing sixteen millions of times has only just brought
to light — what if that polyp should assume to pro-
nounce in this manner ?
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Next, I proceed to say that the God who is in-
trinsically possible is on the whole probable. This,
according to the logical principles just stated, means
that whatever objections to the Divine existence
may be found are outweighed by the arguments for
it ; perhaps means that the arguments in the one
scale are zero, while those in the other are the entire
multiplication table. Let us see.

By far the greater part of atheists do not claim
that there is any positive evidence against a God ;
they only maintain the insufficiency of the evidence
for Him. Their attitude is that of doubters, not
disbelievers. Nor am I able to find that any ob-
jections deserving of notice, besides the three follow- .
ing, are ever alleged or felt against the Divine ex-
istence, as admitted to be intrinsically possible.

The objections are these.

First, The miseries and moral disorders of the
world, together with such natural objects as go to
promote these. '

Second, The absence of all overpowering mani-
festation of God in Nature and the government of
the world: or, at least, the absence of an irresistibly
universal faith in Him. ¢If there were a God,”
says or feels the objector, * He would so clearly
manifest Himself, or otherwise summon faith, as to
make doubt of His existence universally impossible.
But, instead of this, all is silence, invisibility, and
undemonstrativeness on the part of any such Be-
ing ; and while some disbelieve His existence, more
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doubt it, and great multitudes have a faith trouble-
somely weak and unimpressive.”

Third, The alleged fact that all things which
need to be accounted for can be accounted for as
surely and well by purely natural principles as on
the supposition of a God; in which case we are
positively required by reason and all scientific usage
to ascribe the facts to Nature rather than to the
supernatural as their probable cause.

Here we have three objections. The last objec-
tion, however, should be thrown out for the pres-
ent. It really lies not against the existence of a
God —at the most only against a certain class of
evidences in His favor. What it means is that
certain material atoms, with their properties and
laws, will just as well explain the existence of, say
natural organisms, as will the hypothesis of a God.
In another place I shall formally deny this. At
present I have only to point out to you that were
the alleged fact incontestable, it would not lie against
the existence of a God — at the most, only against
a certain class of evidences in His favor, namely,
that from natural organisms. Allowing that these
organisms can be produced with perfect ease by the
economies wrapped up in certain natural elements,
it follows, if you please, that organic Nature cannot
be appealed to as direct proof of the Divine exist-
ence ; but it does not follow that there is no other
proof to which we can successfully appeal — does
not follow, either surely or probably, that God does
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not exist, or even that He did not actually produce
Nature in all its glorious outspread. You, with
your young muscles and hearts, are perfectly com-
petent to ascend Mont Blanc, and place your feet
on the very crown of that Alpine monarch; but
this fact does not even make it probable that yon
were ever in his neighborhood even. You have
never set eyes on his mighty slopes. You have
never even dreamed of doing so. And even if it
could be proved that at some time you have really
done feats fully equal to scaling that snowy miracle
— have really ascended mountains as arduous —
this would have no tendency to prove that you
have ever struggled up those formidable Savoyan
steeps. Even so, were certain natural elements quite
competent to produce the noblest organic wonders
that ever took the name of solar system or of man,
it would be no probability that they were actually
produced by these elements. But suppose it were
— suppose it abundantly proved not only that cer-
tain material elements are competent to organize
Nature as we find it organized, but that they ac-
tually did thus organize it— what then? Does it
follow that there is no God? At most, it only
follows that the organisms of Nature are not avail-
able as proof of Him. We are cut off from a cer-
tain class of evidences that have been much relied
on: thatis all. Other evidences may exist. What
hinders that a God should make one of the coeter-

nities of Nature ; and, though not the author of its
5
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organisms, nor even of the primal elements from
which they proceed, stand among them and over
them from everlasting to everlasting as absolute
sovereign ? Nay, what hinders Him from being the
author of those very material elements whose won-
drous properties for combination and organization
have naturally peopled the heavens with sidereal
systems and the earth with the glories of vegetable
and animal life? Absolutely nothing. We are
perfectly free to suppose that the whale verdant
tree of Nature roots itself ultimately in God — that
the famous questions of the origin of species and
spontaneous generation, of which unbelief in these
days is trying to make so much, are really but
questions as to modes and times of a Divine oper-
ation. Does God organize Nature with His own
hand through all these years and countries and
spaces, or did He, vast periods agone, launch into
being certain atoms dowered with all those subtle
affinities and laws which in process of time would
of themselves issue naturally in all the wondrous
mechanisms of nature — behold here the true di-
lemma with which the Darwins and the Lamarcks
threaten us! This the chief of them profess. They
profess that their views are perfectly consistent
with Theism. They shoot not a single arrow any-
where in the direction of a God. Every shaft flies
exactly a quadrant away — neither for nor against.
Grant them all they ask, and it still remains perfectly
open to proof that a God exists, and even that He
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created and governs the whole august total of
Nature.

Setting aside, therefore, the last of the three
objections, as having no claim to be considered at
this part of our discussion, however much it may
have at another part, let us revert to the first ob-
jection, that from the miseries and moral disorders
of the world.

Now, in regard to this objection, it ought to be
plain that, if it has any validity, it is not against
the existence of such a God as I now affirm, namely,
an Eternal Being of power and intelligence incon-
ceivably beyond the human. At the most, it is
only valid against a good God. A state of the world
checkered by sin and sorrow and deformity, is
surely not inconsistent with the existence of a
wicked Deity. It would not be out of character
for such a being to neglect us, to afflict us, to abuse
us to any extent or in any manner. Were the
world one vast torture-house and pandemonium, it
would still agree perfectly well with the presidency
of one who hates, or.cares not for the holiness and
happiness of his creatures. Looking around the
dungeons of the Inquisition has no tendency to
draw into doubt the reality of the Inquisitor-Gen-
eral, whatever conclusions it may warrant as to
" his sweetness and mercifulness. Looking around
-on the débris of worn and crushed geologic peri-
ods never induces geologists to think of calling in
question the presence among them of some enor-
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mous force: they only are put upon considering
whether that force is Plutonian or Neptunian.

This is my first answer to the objection from the
sins and sorrows and other macule observable in
Nature. If it has any force at all, it is, at the most,
only against the goodness of God, not against His
existence. But really it has no force even against
His goodness. God may not only exist, but clothe
Himself with goodness as the sun does itself with
rays, notwithstanding the earth is confessedly
scorched and scarred with physical and moral evil.
I wish to show this for several reasons. Itis well
to push the objection which has been so great a
trial to many still further from our thesis — so to
speak, out of sight of it as well as out of hearing —
and, as it were, make assurance of its invalidity
doubly sure. Does the son content himself with
merely turning off by the smallest possible angle
the arrow aimed at his sire ? Does he not rather
with forceful and indignant blow smite it a whole
semicircle away ?

It may also be well to show the invalidity of the
objection as against Divine goodness, in order to
forestall a prejudice against accepting any God that
naturally arises from supposing, or at least fearing,
that the God, when accepted, will have to be ad-
mitted to be a bad one. We all had rather have
no God than one destitute of goodness; and this
feeling naturally stands in the way of the reception
of any logic, however conclusive, in behalf of a
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God which may have this enormous want. Another
reason, perhaps the most important of all. There
are many to whom it seems that an Eternal Being
of inconceivably great intelligence and power log-
ically implies a good God and abundant evidences
of Him, and that, consequently, any objection valid
against His goodness is really valid against His ex-
istence. For the sake of such persons also— some
of them believers of the choicest kind — I desire
to go farther, and show that the various evils, nat~
ural and moral, of the world are not against even
the Divine goodness ; are not, under the circum-
stances of the case, even the smallest presumption
on the whole that among the existences of the uni-
verse there is not One whose eternal years of
might and wisdom are auroral with the glories of
a perfect virtue.

Notice the following things. First, if God were
not strictly almighty, the limitation of His power
would sufficiently account for the evil- observable
about us ; we should be quite at liberty to suppose
Him perfectly good. Second, if He were not
strictly omniscient, the limitation of His knowledge
would sufficiently” account for the evil around us;
and we should be quite at liberty to suppose Him
perfectly good still. Third, if these two limitations
were existing together—and our thesis does not
assume the contrary — they would furnish us with
double the explanation required to meet the objec-
tion without giving up one jot from a perfect Divine
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goodness. By giving up either the strict almighti-
ness or the strict omniscience, we can surely save
the goodness in all its entirety : by giving up both,
we can double, so to speak, the assurance of our
position. For my part, if compelled to choose, I
should prefer to allow that God is not quite meta-
physically almighty, or all-wise, or even neither ;
that although powerful and intelligent beyond all
human standard and thought, better equipped in
these respects than Zeus or Brahma was ever fa-
bled to be, His oceans of might and knowledge fall
somewhat short of being absolutely shoreless. But
this sacrifice is not necessary. A perfect Divine
goodness can be saved without it. And it seems
to me not hard to do it — especially in view of the
peculiar nature of virtue, and of the manifest fitness
of an outward condition of imperfection and sorrow
to a race of sinmers. I ask you to emphasize this
last thought. Let it be the background on which
you project such facts as the following — not for the
purpose of exaggerating them, but for the purpose
of setting them forth in all the truthfulness of na-
ture.

Notice what the aspect of tite world really is.
We do not see exclusively sorrows, and sins, and
shadows. By no means. We see, besides, a vast
deal of enjoyment— from mere comfort to rap-
ture ; from the obvious gayety of the mote in his
sunbeam, up the long line of gamboling and singing
and smiling Nature, with its hundreds of thousands
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of known species, to the mighty joy of a man who
at least thinks he has gained the prize of eternal
life. In addition, we see an incalculable amount
of things fitted to give enjoyment — useful things,
delicious things, beautiful things, sublime things;
things grateful to the touch, to the taste, to the smell,
to the ear, to the sight, to the soul; pleasant lights
and shadows; sweet perfumes and sounds; golden
grains and fruits; lovely features, forms, flowers,
gems, landscapes, motions ; glorious rivers and
cataracts and mountains and oceans and skies—
in thronging hosts which no arithmetic can com-
pute. Further, mixed up with this natural good is
a great amount of such as is of a still higher na-
ture. No one is warranted in saying or believing
that there is a particle of sin in any of the animal
races below man. But there are many fair and
noble spiritual qualities revealing themselves in
numberless ways through these humbler but wide
domains — fair instincts, affections, gratitudes; no-
ble endurance, courage, skill. And altogether,
within historic and our daily observation, there are
— generously sown through the world like star-
dust, and lighting up our atmosphere with all man-
ner of lights, from the atomic phosphorescence of
the fire-fly to the gayest November star-rain —
comely orders and proprieties, generous impulses,
charming amiabilities, graceful affections ; beauteous
industries, usefulnesses, purities, aspirations, hopes ;
exalted patiences, fortitudes, heroisms, loves, mag-
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nanimities, moralities, consciences —above all, pure
solid Christian virtue in very many incontestable and
even glorious instances, the record of which thrills
us as we read; also, in the case of every human
being, capabilities of a virtue of the most magnifi-
cent description, and far loftier than any that ever
actually pictured and glorified the historic page.
Further, it is observed that virtue has in its favor
the suffrages of all consciences, and, confessedly,
the general current of natural laws and events.
Now, this I say, that if you hold God responsible
for the sorrows, moral disorders, and other disad-
vantages of the world, it is but fair to give Him
credit for the happiness and virtue, and manifold
advantages of all sorts, that exist. If you debit
Him with those dark things, you should credit
Him with these bright things. If the one class of
facts is allowed to argue against a good God, then
the other class must be allowed to argue in His favor.
And it is simply a question which party argues
loudest — the Red Roses or the White, the Guelphs
or the Ghibellines, the noes or the ayes. Who
is warranted in pronouncing that the noes have it ?
My ears have not discovered it, nor have yours,
nor yours; least of all—those of the objecting
atheist. Confessedly, the happiness of the world
is far greater than its sorrow: almost every living
creature has a thousand moments of comfort to one
moment of pain. Existence, as it is, is almost uni-
versally considered a blessing, and so much of a
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blessing that not one in a thousand but would a
thousand times prefer living on, with his average
lot as to happiness, to being dismissed into anuihila-
tion painlessly, or even by way of paradise. Con-
fessedly, the noxious things, the deformed things,
the things that wound the senses and the wsthetical
nature, bear no sensible proportion to the useful, the
comely, the gratifying things that be-green and
be-blossom this beautiful world. Let every man
look about and judge for himself. Atheists not
only confess, but profess it. They are forward to
claim great things for Nature: she is to them the
one worshipful Alma Mater: they practically deify
her and her laws. Confessedly, there are through
the multitudinous races below man more orders
than disorders, more proprieties than improprieties,
more things that are comely and useful in disposi-
tion and instinct and habit than there are things of
apparently the opposite character. I suppose no
naturalist of standing, whatever his religious views,
would for one moment think of calling this in
question. An open profession of it, on the con-
trary, in terms enthusiastic and almost poetical, dis-
tinguishes the chieftains of natural history. Itis
true that when we come to man — if we take the
Bible-microscope and the Bible-micrometer for in-
specting and judging the hearts of men, and not
otherwise — we find more sin than holiness ; but
then we find by the side of what goodness does ex-
ist, and assisting most heavily to bear down its
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scale, this more than fairly offsetting great fact,
namely, that the general constitution of Nature,
and all human consciences without exception the
world over, are founded and immovably continued
from age to age in the interests of virtue. I say
this more than fairly offsetting fact, especially in
view of the essentially free nature of virtue. But
from the stand-point of the objecting atheists the
case is still clearer. These are the men who have
never accepted the Christian view of the corruption
of human nature, nor the Christian view of the
nature of virtue. These are the men who have
constituted themselves professors of the dignity of
human nature and of the innocence of childhood
—men with whom every amiable instinct and
graceful propriety and pleasing amenity passes for
solid holiness — or rather, men with most of whom
there is no such thing as sin, only misfortune or
contrariety to public opinion ; that is to say, no sin
but pain, and no holiness but pleasure. According
to these views, the world is just as fair morally as it
is physically and in its relation to happiness.

This, then, is the state of the case, especially ac-
cording to the objector’s own showing: on the one
side much, on the other side more — on the one
side ten suffrages, on the other ten thousand — on
the one side a good God negatived by a chorus of
tears and sighs from the night, on the other
affirmed by a much grander chorus of smiles and
songs from the day. What right has any man to
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favor the vanquished night-side of Nature; and
record judgment, not only in defiance of charity, but
in defiance of the logic of testimony? What right
has he to balance the books against a good God,
when really there is a large balance to His credit,
according to the observation of all discerning men ?
He has none, and stands by the side of the man
who hearkens more to the spots on the sun than to
the sun itself.

Now, suppose a mind brought to this stage should
suddenly become clairvoyant as to the future of this
world, and discover a littlé™n advance a golden
age unfolding itself in every land and among every
race of creatures — the new reign of Saturn, the
sabbath of geologic periods, the tenth avatar of
Brahma, and the millennium of Christ — say, if
you please, a thousand years whose every day is a
year, 865,000 years:and through all this mighty
era those three matchless graces, holiness, happi-
ness, and beauty triumphantly and universally
reigning, and even the entire menagerie of Nature
bathing itself in the mellow glory. Suppose, still
further, that after he has safficiently familiarized
himself with the vision of this earthly elysium,
and has just passed to and mastered the fact that,
with a slight and relatively altogether insignificant
break, this happy period shall everlastingly con-
tinue — suppose that another and still higher clair-
voyance succeeds. His view is no longer confined
to this earth. His eye has the freedom of the
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starry spaces. It sends glance outward and out-
ward to find the voids peopled with worlds in such
prodigious numbers and magnitudes that, in com-
parison, the great outspread of earth is but a
point. What unspeakable legions, all cased in
golden mail, go wheeling and charging and storm-
ing through the routed empires of Night and Noth-
ingness! 'What infinite, infinite armadas, with
flashing banners, bear down the reaches of that
endless ocean — and behold all, with scarcely an
exception, freighted to overflowing with beauty and
goodness and bliss, as’some gushing sunset cloud is
freighted with the dolphin hues of the dying day!
And he sees that the whole area flecked with sin
and pain and various evils is comparatively but a
fluxion of the last order, a microscopic dot on the
white page of universal Nature. I say, suppose
some second-sight could discover to him all this —
should become the successful whipper-in of all its
rovmg members to that august natural parliament
in which the question of a good God is just now
pending — bringing up substantially all space and
all duration to add their voices to that large ma-
jority which on the earth utter affirmative suffrage
— what would be the result? Would not the seven
thunders of the ayes completely drown the noes
in his ear? Ought they not? -

Now, who is authorized to say that an actual can-
vassing of duration and space would not discover
substantially all this? Not a man. Traditions favor
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a golden age to come as well as a golden age past.
¢ Jam redit et virgo, redeunt Saturnia regna.” The
rapidly advancing sciences and arts and comforts
of men point in the same direction. The magnifi-
cent faculties for virtue and happiness which every
man consciously possesses — also actual examples,
sometimes found, of individuals, families, and com-
munities already well-nigh bright enough in every
respect to enter into the composition of a paradise —
look the same way with still greater steadiness and
majesty. And then, what means the far superior
aspect of most of those foreign worlds which sail
so brightly and joyfully, and, many of them, with
such marvelous glory, through the field of the tel-
escope ? Does that rainbow-bouquet of orbs in the
Southern Cross, or that great cluster in Her-
cules which sails in such heavenly pomp across the
field of our telescopes, positively discourage you and
bid you think of abodes of sin and sorrow? Oh,
no. They are a positive encouragement. They
suggest a fairer state of things than we have here.
They assert a possibility, they venture a prediction,
they turn their faces hopefully toward the sun-ris-
ing ; and, as we dimly look upon them, we imagine
we see their features already beginning to light up
with the flush of coming day. It is not from such
facts that a Baconian infers discouragement. If he
does it at all, it is from the evils seen in this world.
But would a savage on the most barbarous South
Sea island, after looking about his narrow home and
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observing what obtains there, be warranted in say-
ing that, on the whole, probably all the rest of man-
kind are savages and cannibals, or that any of
them are? Would a child living in the most dilap-
idated hut in Ireland, after looking about on its
ruins and its rags, be warranted in saying that it is
more likely than not that all the other dwellings of
the world are as poor as his own, or that any of
them are ? Would a trilobite, after looking about
his native marsh, be entitled to say that, more
likely than not, nothing better than trilobites would
ever appear in the world, or even that a single true
trilobite would ever exist out of the Silurian ?

If I have accomplished what I attempted, I have
shown that the objection from the sins and sorrows
and other shadows of the world does not lie against
my thesis at all ; that it is at a threefold remove
from being pertinent even against the doctrine of
a good God ; that if it were intrinsically available
for this purpose, it would still be balanced, heavily
overborne, and, not improbably, completely sunk
below the horizon by the actual state of facts in
this beautiful and even gorgeous universe that sur-
rounds us.
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MACULZ.

IN the present state of religious thought, all ob-
jections to the goodness of God make directly
against His existence. On this account I have
taken pains to show that the macule of various
kinds observable in Nature, are very far removed
from being a valid objection to the Divine goodness.
This subject is so extremely important — the idea
of possible malevolence in a Being of substantially
infinite powers operates so powerfully to prejudice
" the mind against admitting His existence — that I
propose to enlarge my answer still further. I pro-
pose to show that, despite all stumbling-blocks, the
state of facts is such that, if we assume God to
exist as the Author and Ruler of Nature, we are
bound by Baconian science to admit not only His
loving-kindness but a loving-kindness ‘that is in the
highest degree paternal. If He is at all, He is
tenderness itself. If He is at all, never did sire so
yearn over son as God yearns over all His crea-
tares.

Let us, then, temporarily assume a God who is
: ]
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the source of being to all other beings. Lo, the
All-Father ; lo, the Pater Mundi! More broadly
and fundamentally than ever was man the father
of a human child, is God the Father of all things,
small and great, unintelligent and intelligent, life-
less and living, that people with their countless
swarms the universal round of space — Father of
the very primary elements, and basal substance of
all things — Father of all natural chemical and me-
chanical combinations of these — Father of all nat-
ural structures; of the man ; of the brute ; of the
plant; of the stone, whether as a jewel, a stratum,
or a world. Everything in Nature belongs to His
family. Stars and souls are His chi]dren; the
veriest insects and motes as well. You are His son,
and so is the worm under your feet, as well as that
atom of dust which the worm crawls over. There
is not a thing which has not occasion to send
heavenward its Pater Noster.

Let this be admitted. Then you are. to observe
that human beings are mere infants relative to this
Heavenly Father. The greatest specimens of
adult human nature ever seen ; the men of broad-
est faculties, of widest information, of highest cul-
ture ; the most famous scholars, statesmen, philos-
ophers, geniuses —even such men as these are
merest infants relatively to their Infinite Father.
Compared with His faculties, what are those of a
Newton or a Pascal! Compared with His knowl-
edge, what is that of a Leibnitz or a Humboldt!
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Compared with His accomplishments and feats of

- many names, what are those of admirable Crichtons
and Sidneys and Cids! Mere nothings, surely.
When I say that they are infantile, when I liken
these so-called great men to the little children that
creep and totter about our human homes, I cer-
tainly may be considered to speak with great mod-
eration. We all know it an under-statement of the
truth. So far from being hyperbole, it falls wonder-
fully short of expressing the actual facts.

Men are God’s infants. And we ought not to be
stumbled at finding them receiving from their Great
Father what is found in our common household
experience to be wise treatment for little children.
I mean that such treatment as a wise human father
finds necessary for or adapted to his very dear lit-
tle children, it should not stumble us to find allotted
by God to these very little children of His, adult
men.

See how He treats us !

. See, first, that we do mot have all our wishes
granted. How well do we know this! Why, it is
only here and there one, among the multitude of
our cravings, that God suffers to be gratified. Man
is “ a bundle of wishes,” but he neither receives
nor expects the fulfillment of the thousandth part
of them. Let us confess it ; had a chronicle been
carefully kept of all the crude wishes that have
flitted through our minds from day to day, we should
not only be mortified at the quality of many of
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them and astonished at their number, but we should
also be both mortified and astonished at the very
small proportion of these blossoms which have
ripened into fruit. — Well, it is but the case of the
very little child in the hands of a wise and tender
earthly father. Does he give his children every-
thing they want — the little tottering, unreasoning,
inexperienced, visionary things! He knows better
than to do that. He has too much good sense and
regard for his children to do that. He allows them
to wish in vain for many a pernicious induigence
which he could easily give them if he thought best ;
even stoutly withholds such things from their tears
and prayers. And when they have grown up they
will be thankful to him for his wise and kind ob-
stinacy. Is not God wise and kind after the same
manner ? Though we are men as compared with
children, we are children, infant children, as com-
pared with God. And not one in a thousand of
our crude fancies as to what would be good for
us is He disposed to fulfill. Perhaps He loves us
too well. Perhaps He is too wise to do so foolish
a thing, though our hearts cry bitterly unto Him
for it.

See, second, that we are positively stricken as well
as denied. Not only do we fail of having all that
we wish — we also receive positive correction, chas-
tisement, stripes. What man that lives is without
his trials? What man that lives does not die — such
is the hard word we use — driven out very painfully,
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perhaps, into the cold and dark ? Losses, crosses —
who has not looked many forms of such things in
the face; nay, taken them firmly by the hand;
nay, most reluctantly embraced them as men em-
braced the thorny Mater Dolorosa of the Inquisi-
tion? Is God therefore unpaternal? Is our case,
after all, so very unlike that of other children?
What son is he whom the judicious father chas-
teneth not? Does any wise parent neglect to
act on that old-world injunction, ¢ Correct thy son
while there is hope, and let not thy soul spare for his
crying?” Nay, the rod is not spared in any well-
ordered household, in order that the child may not
be spoiled. Sometimes, even his home is broken
up, and he is sent out, sorely against his will, into
what he considers the stormy cold and dark. He
weeps, he wails, he suffers — suffers apparently as
much as the man with his manly troubles. It is
most touching, those distressful tones and features
and contortions with which the little one shrinks
back from what the parent decides must be done.
“Poor child!” says the heart of the bystander.
¢ Poor child ! ”” say much more the softer hearts of
gisters and mothers ; and the moisture gathers fast
in their eyes as they look on. It would be hard
to show that yon yearling, drenched in tears and
piteous exclamations, is not suffering as much as
most dying men. Yet his father is firm. He carries
through his plans as a business man, his plans as a
household providence, his plans for training that
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particular child, without bating one jot. He trans-
fers him from one schodl to another, from one physi-
cian to another, from one home to another; albeit
it must be through a night of lowering looks, a sharp
east wind of expostulations, and a free rain of tears.
Is this treatment anything against the affection of
the parent? Does any reasonable person conclude
that firm father to be either cruel or injudicious ?
Perhaps every sensible, experienced man would
think him cruel and injudicious if he should neglect
that, for the present, painful discipline. — Now what
are these grown-up men about us but merest chil-
dren before God ? And when we find the Heavenly
Father correcting them after the manner of earthly
fathers — a manner that we justify and even confess
to be required by an enlightened and wise tender-
ness — why do welift our eyebrows with complain-
ing wonder ? Isit any more than the usual treat-
ment of well-loved and wisely managed little ones ?

See, third, that we have tasks and burdens put .
upon us which, doubtless, Grod could spare us, so far
as mere power 18 concerned. Cares, watchfulness,
painful inquiries, various true work of body and
mind, personal sacrifices of strength and time and
property for the good of others —such things are
imposed, sometimes very largely, on all our men
and women by the present scheme of Divine Provi-
dence. — Well, is not this the way little children
are accustomed to be treated by wise and tender
fathers? Do not such fathers aim to accustom their
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children gradually to effort of body and mind —
to think, plan, take care, conquer obstacles, bind
themselves to diligence and order, task themselves
at schools, ply various odds and ends of manual
work about the house or the farm or the shop
—true tasks and burdens, all of them, to child-
hood?  These little burden-bearers ' are warmly
loved. Pecuniarily, perhaps, their parents could
afford to allow perpetual holiday. But they are
too sensible and experienced and intelligently
affectionate to do any such thing. Those children
must have character. They must be prepared for
a useful and honorable maturity. So they must
bear the yoke in their youth. And those kind
parents, without hesitation and with the high ap-
proval of all experienced lookers-on, proceed by de-
grees to impose that yoke according to the day and
the strength of the little children. — Now, what
are these grown-up people about us but so many
‘merest children before God? And when we find
their Heavenly Father laying upon them — laying
upon us— tasks to do and burdens to bear which
His almightiness could well spare us, in case it
were good for us to be spared, shall we behave as
though we have fallen on a very mysterious and
stumbling state of things, a state of things that must
be laboriously cleared up by besoms of both logic
and faith before we can admit our God to be wise
and kind? He, too, has the character of His chil-
dren to look after. He, too, has their honorable
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and useful and happy future to provide for. Are
we any better than little children in His presence ?
‘Why should He not give us the usual treatment of
well-loved and wisely managed little ones ?

See, fourth, that we are always required to obey,
often without reasons assigned. Persous of ripe and
even hoary years are not allowed to have their own
way. The laws of the land say, No. Above all, the
laws of God say, No. Bearing down most compre-
hensively on the lives and even the thoughts and
feelings of the oldest and best developed among us,
the laws of Nature, with their penalties, bring us the
Divine wishes in unmistakable accent of command.
Ye shall —ye shall not. No matter if we are
kings, we must obey. No matter if we are sages,
~we must obey. No matter if we are venerable
patriarchs, we must obey. Nor are reasons in full
always given us for these commands. Sometimes
there is only the simple expression of the sovereign
Divine will. It is purely a case of unexplained
and unexplainable authority. We cannot see why
the law was established. So God has chosen; this -
is all we can say of the matter. — Well, in this re-
spect we are treated like little children ; as we are,
before God, though our locks are silvered with age
and wisdom. Are not wise and kind parents wont
to insist on obedience from their little ones? Are
they always careful to give intelligible reasons for
their biddings? Obedience is the fundamental
principle of all thrifty rising households. Rever-
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ence for parental authority, as such, is required.
The narrow intelligence and experience of child-
hood cannot always have matters explained to them,
but must learn to do things simply because the
parent wills them. Do I bring certain strange
things to your ears? On the contrary, are they
not things that have been generally understood
among thoughtful persons from the foundation of
the human world? Do we blame these parents
who insist on being obeyed? Do we pity these lit-
tle children who must submit to authority ? Not
at all. We blame the parents and pity the chil-
dren if other principles are allowed. We know
that both parties are in a fair way to ruin. And
when God, our Heavenly Father, puts us who are
called adults, but who are nothing more than little
children before Him, upon a regimen of obedience,
and strenuously insists upon it that, instead of doing
as we please, we shall go by rules of His providing
— sometimes unexplained rules — shall we wonder
as if we had never heard of such things being done
before by the kindest and wisest of parents ? Shall
we feel aggrieved and sore as to rights and liberties,
as though we have not been heartily approving and
commending, every day of our lives, just the same
treatment of other little children by their earthly
parents? What are we, grown up-men and women
as we are — what are we but merest children before
God ?

See, fifth, that we are kept in a state of close de-
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pendence on Grod, and under a necessity for daily
appealing to Him for support, information, and guid-
ance. You know how the Christian Scriptures put
our case. It is God who really provides for us
everything we have. He gives us our daily bread.
He clothes us, as well as the grass of the field.
Our education, our substance, our enjoyments, our
honors ; in short every good and perfect gift, is from
above, from the Father of lights. What have we
that we did not receive ? All things come of Thee,
and Thou givest meat unto all: and unto Thee
shall all flesh come! So we are to go to Him for
everything we want — for the daily bread, the wis-
dom that we lack, guidance in the path we tread ; for,
O Lord, it is not in man that walketh to direct his
steps|. Absolute and perpetual dependence on the
Heavenly Father for everything, and a daily look-
ing to Him for everything — this is the law of life
to all of us, even the strongest and highest and
proudest and most self-contained of our men and
women. Now suppose this Bible account of our
dependence to be the true account. What then?
Is it a very stumbling matter, even to freedom-
idolizing Americans? See how the little child
hangs on his father’s hand for everything! Every-
thing is provided for him. Hector takes care in
all directions; and whether the puny Astyanax is
to be fed or clothed or instructed, it is the parental
forethought and busy ministering hand that oppor-
tunely meet the needs of every passing day. The
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child has nothing that is strictly hisown. For what-
ever he wants he has to go to another. So from
morning to night he is saying in fatherly ears, «“I
am hungry; I am thirsty — what is it; may I have
this or that; may I not do this or that?” In short,
the father is the treasury to which the child looks
and from which he draws, under such limitasions as
that father chooses to impose, every hour of the day.
No property in stock is put into his hands from
which to supply himself. From hour to hour he
must appeal to the judgment and bounty of the sire.
This is the law of our households, of the wisest
and kindest of them. Is there any thing unreason-
able in this, considering wiat little children are?
Anything oppressive, harsh, unduly exacting, unnat-
ural, considering what little children are? To be
sure, there is not very much liberty, independence
—as men sometimes use these words —in it; not
very much of the principle expressed in such words
as, “ I do not care for you,” “ I am as good as any-
body : ” but there is fitness, order, safety, and a
chance for happiness, usefulness, and religion in it.
Who thinks the worse of a father for binding up
his ignorant, inexperienced, incautious, and way-
ward child in such a system of daily dependence
and appeal? You think the better of him for it.
You would heartily condemn his lack of judgment,
were he to take a different course. Is the man in-
sane? Does he know anything whatever of the
nature, tendencies, and interests of little children?
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— Well, what are we, grown-up people, but little
children Godward? And why is it not in the
highest degree reasonable that our Heavenly Father
should make our narrowness and inexperience hang
daily and hourly on His wisdom and goodness for
supplies, and should require us to go to Him with
our asking for whatever we want? If this is a
bondage, it is such a bondage as sensible men know
is natural and necessary to the condition of little
children. Little children cannot do without it.
Their liberty has to be sacrificed to their safety.
See, sixth, that we are not told of all the Divine
affairs ; that those we are told of are often allowed
to seem inexplicable, unwise, and even unrighteous,
especially to first glances. Men sometimes complain
because the Christian Scriptures are so silent on
many points of curious and interesting inquiry.
Much more show of reason have they to complain
of the silence of Nature. Well, it is true that God
does not see fit to answer all our questions, even all
our theological questions. Some of His matters He
keeps wholly to Himself. Others, of which we
are allowed glimpses, are far from being well
cleared up as to either the meaning, the wisdom, or
even the righteousness of them. And many of
His dealings and statements — for natural laws and
providences are His statements — we are obliged to
take altogether on trust. Does not the explanation,
in part, lie in the fact that we are little children —
our old men, our great men, our statesmen, our phi-
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losophers, and all — merest infants relative to the
Heavenly Father? We are treated as all earthly
fathers of average discretion are in the habit of
treating their offspring during their tender years.
Which of them tells himself and his affairs to the
child of four or even twelve years, absolutely with-
out reserve? Some things he keeps back because
they cannot be understood, some because they
would be misunderstood, some because they would
be flagrantly hurtful to that early age. And
such things as he does talk freely about<—does he
undertake the hopeless task of clearing up their
every aspect to that as yet scanty intelligence ?
‘When it fails to see, as it often does, the full mean-
ing of his conduct, or the good judgment of it,
or the right of it, does" he foolishly consume his
time and strength on the impossible task of ex-
plaining and justifying his comprehensive and far
reaching plans and movements to that glow-worm
understanding? He knows better. However affec-
tionate, he declines to do so foolish a thing. And
may not God, though tenderness itself, decline to do
the like? What are our maturest understandings
in the presence of His great plans? What living
man has breadth of view enough to take in any-
thing more than the smallest angle of those Divine
schemes and movements all of which embrace the
universe and fill eternity ? It is a matter of invin-
cible necessity that sometimes Divine conduct, which
really is fair and glorious as the day, should bear to
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us as mere gazers a very different aspect: it is only
as believers that either the children manward or the
children Godward can do full justice to their father,
human or Divine. The man-father accordingly
asks and expects his children to trust him where
from the nature of the case they cannot judge of
his conduct; and everybody says the demand is
reasonable. And may not the God-Father also
put His children on trusting Him in similar cases ;
and everybody be bound to say and feel that His
demand is reasonable ?

Such are sample macule. They fully represent
the scope and weight of the whole class of nat-
ural shadows, umbre and penumbre, human and
extra-human, for which God may be thought re-
sponsible. He is not to be thought responsible for
the sad moral condition of mankind — as I shall,
almost immediately, attempt to show. Assuming
this for the moment, we have in those stern-featured
ways of Divine Providence just cited the gist and
essential variety of all those macule in Nature
which seem to cast interrogation points toward
Heaven. They are the gravest of all. In their
scope they sweep the whole field of natural evil —
at least this side of the essential constitution of
man. If these do not mean anything as against
even a paternal regard in God for all His creatures,
there is nothing in the whole night-side of Nature
that does. But they do not mean any such thing.
See how much they are like the shadows of our
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childhood. The kindest of fathers make these:
why may not a Kindest of Fathers make those ?
Surely we ought not to lift our eyebrows in com-
plaining wonder, when, being little children God-
ward, we find ourselves treated as little children by
Him ; treated as wise and loving earthly fathers are
wont to treat their children with the general ap-
proval of mankind. Even the children themselves
do not, in general, suspect either want of judgment
or of knowledge or of love to themselves in such
treatment. They may do it for a moment in a pet;
but in general they possess that instinctive sense of
their own narrowness as to faculty and experience
which forbids their concluding against the father on
such grounds. They trust and love him notwith-
standing. They mutely say to themselves, *He
knows best.” They silently hearken to the filial
instinct of trust within them which says, *He
means it for good ; it is the best that can be done
under the circumstances.”” If a little child should
be found habitually suspicious and sour toward his
father on such grounds, every beholder would con-
demn the Phenomenon, and would not hesitate to
pronounce him very unreasonable, very foolish,
very unamiable, and very unnatural. It is felt at
once that such conduct is the fault of a perverse,
unfilial heart, rather than of a stumbled under-
standing. And why should not we condemn our-
selves — we adult persons, and yet mere children be-
fore God — and say it is the fault of our wayward
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hearts, if we look with coldness and distrust on our
Heavenly Father on account of such treatment as
He gives us in common with all wisest and best of
this world’s fathers? We ought to know better.
The consciousness of the mere nothingness of our
powers, of our stark childhood and even infancy, as
offsetted to the Divine plans and ways, should make
these adverse seemings go for nothing. * Shall we
presume to be stumbled at the Heavenly Father for
doing what is specially characteristic of the best
class of earthly fathers, in proportion to their wise
affection and solid greatness ? Indeed, the macule
are really facule; torches to illustrate the true
paternal character of God. The harmonies, induc-
tions, and Baconics of Nature interpret its shadows
into lights,

But, thinks one, there is this great difference
between the case of the earthly father and that of
the Heavenly. The one has to accept and deal
with human nature and its fundamental conditions
as he finds them: the other had the making of this
nature and its conditions. The human father is
himself a creature, with very limited powers: the
Heavenly Father is the Almighty Creator, to whose
greatness nothing is impossible nor hard. That
great Father could, with the greatest ease, have
prevented the necessity for such unpleasant deal-
ings by giving us a different nature, or by omnipo-
tently manipulating that nature at the promptings
of an infinite wisdlom. Would any wise and kind -
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earthly father subject his children to such unpleas-
ant features of treatment unless he were compelled
to do so? Is the Infinite Father compelled ?

My friend, do you know what the word «Al-
mighty ” means? Do you not know that it means
physical power? Compelled —yes, I reverently
answer, compelled, in a sense and under the cir-
cumstances ; compelled by His own wise and right-
eous heart. For, just consider. The nature which
God has given man is the noblest stydle of nature
known. Itis even the noblest conceivable. It is
a moral nature ; capable of knowing, admiring, lov-
ing, freely choosing, and magnificently possessing
and enjoying God and virtue in apparently ever-
increasing degrees. No other nature is capable of
so high an order of enjoyment as this. No other
can glorify the Maker so much. The intelligent
appreciation and voluntary homage of such a being
must be the most precious and dear thing on which
the Eternal Father looks down. What is the music
of the spheres compared with that of a free, intel-
ligent, loving soul! What are the glories of the
day or of the night compared with the beauties and
majesties of virtue! No, O Pyrrho, there is no
kind of created nature so noble as that we possess.
You cannot conceive of another as noble — with
such glorious possibilities. Where is the man who
is prepared to come forward and prove, I do not
say to a demonstration, but to a probability, that

God could have done a wiser and better thing than
7
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give us such a nature as this? Who knows it?
Who will presume to say it? Indeed, are not the
probabilities all the other way ? — Well, if we are
to have a moral nature, it must receive from the
Creator a treatment in harmony with that kind of
nature — must it not? It must have moral treat-
ment; it cannot consistently be treated as a stone
on a system of pure physical force. To what ex-
tent physical power can enter into the best system
of moral treatment is evidently no easy problem.
Where is the reasonable man who will pretend that
the problem is easy, and is ready with his proof that
probably physical omnipotence can enter that best
system so largely as to make the case of the Heav-
enly Father with His children essentially unlike
that of earthly fathers with their